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Abstract
A speaker may take, &1l (0ath), a solemn plea to Allah or to a revered
person, thing or ideal to confirm what is acknowledged. An oath is a
confirmation of the actuality of an assertion or declaration of the
responsibility. It has been observed that an oath pragmatically behaves
uniquely in religious texts, different from other speech acts, realized in
various syntactic and lexical forms. Utilizing an eclectic pragmatic model,
this paper aims to inspect the pragmatic behaviour and linguistic realization
of an oath, in selected twenty Arabic Prophetic Traditions. The paper
concludes that an oath can be explicitly (through an oath phrases 445/ al s
A gfoan —wdi sdg) and implicitly (through the particle (a3) e.g. , ¢
Ol ) executed. The aim behind this execution is to emphasize the sense
of glorification, assertion, persuasion, importance of uttering the message
as the invocation is connected to the Divine name of Deity (Allah).

Introduction

In daily life, people give their oaths and swear when they intend to
demonstrate the trustworthiness of their actions by having recourse to a
variety of linguistic formulas of oath. It is a solemn call on the name of
God, revered thing, person to confirm something, witness the truth of
statement, promise or undertaking or deny something (Salih and Abdul-
Fattah, 1998, p. 113). In Arabic, an oath is a commissive speech act that
“commits the speaker to a certain course of action” (Searle, 1979, p. 44).
In religious texts, an utterance of oath seems to be tacitly coupled with
other illocutionary forces; i.e. based on context, oath predicts assertion as
well as illocutionary acts such as threatening and warning (Machmud,
2009, p. 5). In the following Prophetic Hadith in which the implied oath
utterance is realized by the oath particle (2241), (0eiid: means "oeiid 4 4",
The illocutionary act of oath is explicitly performed in the form of assertion
coupled with tone of warning and threatening, i.e. people must not cease
neglecting the Jumu’a prayers, otherwise, they will be negligent. Consider
this Tradition
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P.384 )" GlLal) (g (i oS & g gl el (aiad o Cilaaall age s o ol el

(ple ,2006,
"People must cease neglecting Jumu'a, or Allah put a seal over their hearts
and they will truly be among the negligent."” (Al-Khattab,

2007, Vol. 2, p. 383)

Hence, the topic of oath occupies a high position in linguistic studies as it
Is widely manipulated in the Glorious Quran, Prophetic Traditions. It enters
many various “speech events like buying, selling, inviting, on persuading,
defending one's position” (Hussein, 2009, p. 3). Oath is a religious issue
in Islam, as it is presented as a promise or a pact with Allah. Thus, this
paper is intended to unveil how oath pragmatically behaves in some
selected Prophetic Traditions.

Oath: Social Phenomenon

In daily communications and interactions, oath is deeply entrenched in
people's life and people have recourse to oath to prove the credibility of
their promises, actions and values. Oath is a social phenomenon that has a
religious dimension reflecting the influence of religion on the speech
behavior of the community. All people, past and present; civilized and
barbaric; religious and non-religious manipulate oath (a sincere petition to
the Deity or to some revered person, thing or ideal) to confirm the truth of
their statements, promises, intentions or undertakings. Thus, the
significance of oath formulas are not only derived from the religious
background, but also from other social, cultural and political factors.
Noticeably, oath plays an important role in every aspect of people’s life, it
is self-evident and almost related to all languages (Salih and Abdul-Fattah,
1998, pp. 113-114 and Hussein, 2009:, pp. 1, 14, 28).

Linguistically, “a&!* (oath) in Arabic means “a&” (distribute, to cut off
or decide); oath has various senses such as division, destiny or part. Oath
IS a swear that is employed to account for the distinction between truth and
falsehood i.e. confirmation of truth or lie ( Lskie (#1955, p. 3628 andcs 3\
,1981,p.535) Morphologically, Thomson (2002: 2) affirms that the term
"awd" means oath which comes from the root (a- o« - ). This root is the
base for three words (gasam-gism-gasm) which have the same root yet are
not identical in meaning.

Oath Defined

An oath refers to a formal promise to do something or a formal statement
which confirms that something is true (OALD, 2010, s.v. oath). For
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Martens (1991, p. 3), an oath is a “statement of a fact or a promise in which
a speaker invokes God to witness his or her sincerity and to punish the
speaker if a falsehood was uttered or a promise was left unfulfilled”. In
particular, in Arabic language, oath is an act manipulated to approve
something to the listener in order to remove any doubt in his mind, i.e.
confirming a message through the use of certain words such as  awdi, 44
dbetc., words designating an oath.

For Sharp (1979, p. 2), oath is a deferential appeal to God in confirmation
of what one says. It is a reverent call to a person in “the name of God to
speak the truth or the binding of character of a promise”. In the same vein,
Booth (2002, p. 32) describes oath as a sincere plea to “the name of God,
who serves as witness that a person is speaking the truth or intends to fulfill
the inviolability of a vow”. Mostly, through the manipulation of structural
forms, oath is intended to confirm the thing sworn upon on the one hand
and the importance of the thing sworn on the other hand.

According to Arab grammarians and rhetoricians, for example, s
(1977, p. 30) confirms that oath is (ul') yameen by which the oath taker
swears with the name of Allah to accentuate something being affirmed or
denied (that is, oath sentence or phrase confirms the truth or falsity of
another sentence). Similarly, ~& ¢l (2008, p. 11) remarks that oath (- sl
org—=——1) is used to ratify our speech and confirm its truthfulness.
According to Hashimi (2008, p. 23), oath is employed “to reaffirm and
solidify a statement” (statements or promises are given emphasis in order
to persuade the audience). This idea is also highlighted by ! <Ll (1990,
Vol.4, p. 536) who maintains that “when we swear, we emphasize and
solidify our speech.”

Oath in Islam

Oath has been observed in various religious texts; it is the means via which
a person commits himself/herself to the certainty of his declaration and
confirmation in his speech. Ancient people (Greeks, Romans, and the
Anglo-Saxon tribes) used “oath as a proof for their credibility” (Hughes,
1939, p.8). He adds that the term "oath" for Anglo-Saxon people is directly
limited it to "asseveration". They described it as a “serious commitment for
the warrior ethic”. For them, it is not only a word, but a sort of faith. The
Glorious Quran are rich with various forms of oath, for example, the
Prophet Abraham (PBUH) takes an oath and commits himself to
terminating the idols that his people worshiped that time other than
Almighty Allah (30,1977, p.15):
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(57:sLa8) "G ka1 5155 O 35 akaliial sy Az
" And by Allah, I have a plan for your idols-after ye go away and turn
your backs""

(Ali, 1985, p. 218)

Similarly, in the Traditions of the Prophet Mohammed (PBUH), Muslims
are asked to take oath only mentioning Almighty Allah, and any oath is
performed without having the name of Allah is considered invalid and must
not be taken seriously(Thomson, 1998, p. 5):

(o5 2002, p.1527) “Ciaantd o b cilagtd Wi S (e
“Whenever one has to take an oath, he should swear by Allah or keep
quiet” (Khan, 1997, Vol. 8, p. 79).

Arab people, from the early beginning of existence, used an oath when they
intended to approve a significant treaty among them. They habitually
realized their commitment by taking the right hand () of the other party.
This habit continued regularly among the Arabs to become a sort of a
custom. For this reason, the word (o= right hand) has become a term
referring to oath in Arabic (Hashimi, 2008, p. 23). For Al-Farahidi, a
famous Arabic grammarian, Oath is initially manipulated as a social
requirement to endorse contracts and covenants. This endorsement takes
many formulas, such as, “handshake, dipping hands into a bowel of water,
rubbing perfume on the hands or slaughtering an animal and sprinkling its
blood on the parties involved in order to symbolize blood relationship or
affirm a covenant” (Mir, 1990, p. 8).

Religiously, in accordance with Thomas (1998, p. 4), when one swearts,
he/she takes “a semi religious oath” (i.e. taking a solemn responsibility)
and he/she is placed before God whom “we are going to meet next life”.
Furthermore, in taking oath, one shows his/ her worship to God
(acknowledging His dominance and greatness). He (ibid) adds that “we
may stand in a court of law and find a frisson of spiritual excitement rising
with us”, when steadily uttering "I swear before Almighty God ...".
Relationally, Booth (2002, p. 4), clarifies that when oath is used in an
utterance, it touches listeners, as it has a stressing power reproduced by the
holy words like “Almighty Allah, messengers, heaven ...etc.”

Oath: Syntactic Behavior
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Syntactically, the occurrence of oath is based on the existence of two
sentences. Mostly, the first sentence the oath clause is followed by a
sentence highlighting the clause that receives the emphasis of the oath
answer (the clause upon which the oath is taken place) (=1, 1991, p.
19), as in:

(2-1:manll) " s A G &) - piatdi
"By the (taken of) time (through ages) verily, man is in loss'" (Ali, 1985:
462)

Here, the first clause includes the oath clause "'_—ally'" and the second

clause involves “the oath answer (clause upon which the oath is carried
out) (Sow=dl, 1991, p. 20).

Moreover, oath in Arabic, can syntactically occur in various sentence
types: declarative, imperative, interrogative and subjunctive as in the
following:

I. Declarative: oath is linguistically recognized by (s----------- NP [v

(swear)] prep):
(“...aal) AL ol T swear by Allah the great...”).

Ii. Imperative: oath is linguistically recognized by the employment of
imperative verb, mostly a verb of saying such as J- (say), having the
syntactic formula (verb prep.+ object sworn (Allah) by...) : (¥...4¥s J&”
“Say by Allah..."”)

ii. Interrogative: oath is linguistically recognized by the use of
interrogative sentence marked by the interrogative particle (J) coming
before the verb of oath (oath) which denotes the interesting of the oath
(=Y, 1988, p. 360), as in:

(“Smmdllly ekl “Do you swear by Allah...?")

Iv. Subjunctive: Arab grammarians demonstrate that when oath
expression comes with conditional sentences (subjunctive forms), it can
take the form t (e.g.44s) preceding the conditional sentence (e. g. ““... A&
Haaela” ) asin: S ) -
5945 ahela b ad¥) (5330 (e s30T CA0RAT 535 ahela 0l agiladl 3g3 AUy ) sadl y
(42 5508) "5 ) 45
"They swore their strongest oaths by Allah that if a Warner came to
them, they would follow his guidance better than any (other) of peoples:
But when a Warner came to them, it has only increased their flight (from
righteousness)™ (Ali, 1985, p. 303).
Oath : Lexical Behavior
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Lexically, in Arabic, there are various particles that can be used to express

oath, the two main types of expressing oath are explicit and implicit.

Relationally, ~——=1 ¢ (2008, p.15) expounds that explicit oath can be

realized by a number of jurative devices including:

I. oath particles such as [s —~waw; < —ba; & —ta ] ( sebldl < 1971, p.

226), e.9. : ) ) N
(95 52) “puell AL (A L)) 1S 1 5187

"They said: By Allah, truly thou art in thine old wandering mind"(Ali,

1985, pp.154).

ii. Verbs of oath , such as, «ilas - awds (swear/ take an oath), e.g. :

(55:050) "0skhi | I8 ANK Ao L 5 1 gl La &y g 3l s AUl 4 685 253"
"On the day that the hour (of reckoning) will be established, the
transgressors will swear that they tarried not but an hour: thus were they
used to being deluded™* (Ali, 1985, pp. 279).

In contrast, implicit oath is not realized by oath devices, but is lexically
expressed by the particle (22U - lam) or by a sort of meaning that signifies
oath ('Y, 1977, pp. 36-39):

I. the particle (+>4) as in:

(31:2en)" a8 AT 3155 (i piially akia uaaladll s a&islaiyn
&30y implies aSislell &3 “By Allah we shall try you”.
""And we shall try you until we test those among you who strive their
utmost and preserve in patience and we shall try your reported (mettle).
(Ali, 1985, p. 361).
ii. Lexical items denoting meaning implying a&!, as in:

(32:0m) "Eudada Ual pad Wl K 037

""But each one of them all-will be brought before us (for Judgment)"
(Ali, 1985, p. 306).

The expression “dss—ass Wal 3 in this context is taken to mean g 44"

"Gepaaa Wl e, “By Allah each one of them”

Furthermore, there are other lexical items that can be employed to express
oath, they are phrases (formulaic expressions) which typically enhance
sacred portrayal to Almighty Allah. They were widely employed by
Muslims during the Islamic period, particularly by the Prophet Mohammed
(PBUH) in his Traditions (Hadiths), and by his companions (s L, 2010:
54-63). Consider these most common formulaic expressions:
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Mody adi s Ml 9" (By the One in Whose Hand is my soul)
" gall diay 53" (By Him Who has sent you with truth)
AN A Y g™ (By Him besides Whom there is no god)

Oath : Semantic Behavior

Semantically, oath in Arabic is recognized by lexical verbs "<alal/a—.di
"(swear, take an oath). However, there a lot of verbs that are used
synonymously to these two verbs. In terms of particular contexts, the
following verbs are used figuratively designate the sense of oath (taking an
oath or swearing) ('Y, 1977, pp. 79-88).

I. 3¢ (witness)

BB &) g Gy Ad i )T L) ATy G0y 40 i )T L) AUl ) g1 () gRBLEAT) dels 13
(1:0s8tal) & gaid

""When the hypocrites come to thee, they say we bear witness that thou

art indeed the messenger of Allah. Yea, Allah knoweth that thou art

indeed His messenger, and Allah beareth witness that the hypocrites are

indeed liars."" (Ali, 1985, p. 403)

i, o3 (vow)
Ol La g caa Ul &340 ) (A 688 Taal gl (e G LB Wi (R (il 3 S8
26— —) " 9% S S S 'O SR {

(

""So eat and drink and cool (thine) eye. And if thou dost see any man,
say, | have vowed a fast to Allah most gracious, and this day will I enter
into not talk with any human being.” (Ali, 1985, p. 201)

ey (make a covenant)
(15 u\)a‘}”) "YJJ.—A.AA A J-Q-D ULSJ JLIJY\ UJSJ-! N d—ﬂ a7 ) UJ&LD \JALS MSJ"

"And yet they had already covenanted with Allah not to turn their backs

and covenant with Allah must (surely) be answered for." (Ali, 1985, p.

287)

iv. 3% (decree) . - o
(21:Alaall) 15050 G g8 M O (s W) GtV bl s

"Allah has decreed "'it is | and my messenger who must prevail *‘for

Allah one full of strength, able to enforce His will."* (Ali, 1985: 394)

Additionally, there are other lexical items that can be employed
metaphorically to denote~—dl | for !,V (1977, pp. 89-93), s and & !
can be used to enunciate oath, as in:
v. @ (truly)

" liay e " Truly, I will come to you."
Vi. & e (By your life)
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(72:aall) 1) gk i 8o (Al gl &yaad v
"Verily by thy life (o prophet), in their wild intoxication, they wonder in
distraction, to and fro."" (Ali, 1985: 169)

Vii. asa¥ (without doubt) o -
(109 =il "éigmlAll ab 35AY) B agdi 238
"Without doubt, in the Hereafter they will perish** (Ali, 1985: 179)

Oath :Pragmatic Behavior

Viewing as a commissive speech act, oath is an illocutionary act “which
commits the speaker to certain course of action. It is an obligation or a
strong declaration that obliges the speaker for some commitments” (Salih
and Abdul-Fattah, 1998, p. 115). Scholars interested in the study of speech
acts (Searle, 1969, 1979, Bach and Harnish, 1979 ; Vanderveken, 1990;
Kreidler, 1998; Hasan and Al-Suleiman, 1998) all agree that oath (oath) is
a commissive speech act, as it requires a speaker to commit himself/ herself
“to a certain future course of action, the speaker tries to change the world
to fit his words and he has the intention to do some future action” (Al-
Darraji, 2012, p. 2). Thus, oath is “speaker-central/prospective
action/verbal and non-verbal”.

Emphasizing the idea of the speaker’s commitment, Kreidler (1998, pp.
192-193, 299) upholds that “commissive predicates are verbs that express
the commitment of the subject (I, we) to the performance or non-
performance of an action”. Thus, they can be categorized as a reply to a
directive (positive response: "agree" or negative response: "refuse™); self-
motivated (benefactive: "offer" or malefactive: "threaten™) and focus on
speech act (swear, pledge, promise). For instance, in the following Quranic
verse, the Almighty Allah takes oath to question unbelievers who mock at
the holy books about their works. The intended meaning of the oath
utterance implies that the Almighty Allah commits himself to question
them on the Day of Judgment. Here, it is a commissive speech act oath
which comes in the manner of promise ('Y, 1977, p. 404). That is,
Allah takes oath promising the unbeliever that He will question them on
the Doomsday.

%

(193-92:aall) " Gstary | gilS k- frmadl gl e zan
"Therefore, by the Lord, we will, of a surely call them to account, for all
their deeds™ (Ali, 1985, p. 170).

On the pragmatic plane, oath has a weighty psychological and social
influence on human life (Kreidler, 1998, pp. 18-19). To express their
confirmation and persuasion strategies, people may essentially preface
their utterances with oath to highlight the accounts they have articulated.
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Therefore, the primary purpose of oath is to assert or accentuate a
statement. In the following Quranic verse, the Almighty Allah uses the
sturdiest assertion (oath) to respond to the unbelievers' query and their
denial of the Judgment Day and Resurrection ()W, 1991, p. 205), as in:

53:0s) " Cudah A Lag 351 A0) Li0h o) 3 b Al dgn g v

(""They seek to be informed by thee "is that true' say ""Aye

by my Lord it is the very truth and ye cannot frustrate it" (Ali, 1985, p.
130).

Scholars (such as, bl 1999, pp. 91-95; Machmud, 2009, p. 13; ol )y,
2010, pp. 72-75) expound that in most religious contexts, oath is not only
proposed to underline and ascertain utterances, but it may imply other
purposes based on contexts in which it is used. The meanings that oath is
coupled with , among which, are the following:sxil! (regret), =<3l (advice),
Wil (threatening), 2= (promise), Y (denial), =3l (warning),
gL&Y\(persuasion) <« il (provocation), <l _ie¥ (confession) sl
(challenge), il (exalting), & (satire). Two meanings of the above
will be exemplified to illustrate that ~——& often comes in a religious
statement to emphasize other meaning besides confirmation or assertion.
In the following Quranic aaya, oath is employed to emphasize the meaning
of threatening:

(68:p ) "Ll pigd (138 pi il &5 (il 5 252811 oL 5h
"'So, by thy Lord, without doubt, we shall gather them together, and (also)
the Evil ones (with them), shall we bring them forth on their knees round
about hell* (Ali, 1985, p. 204).

The Almighty Allah affirms (via the use of oath "<l , ") that He will gather
the pagans and devils round the Hell. It is obvious here that oath comes to
assert the commissive speech act of w¢ill (threat) in this context (i.e. the
Almighty Allah threatens the unbelievers and the devils) (cs_tl, 1999, p.
93).

Likewise, in the following Quranic aaya, oath is used to emphasize, besides
assertion and confirmation, the meaning of e o) (promlse)

(14:08) 1)) " Gl g ‘_,.AUA o EQA dh AR (e uq)\l\ ?S_uS.u.d\g"
""And verily, we shall cause you to abide in the land and succeed them.
This for such as fear the time when they shall stand before my tribunal,-
such as fear the punishment (denounced)™ (Ali, 1985, p. 162).
In this context, the Almighty Allah, takes a&! (oath) ( ~SuSuil s implies <4 s
~SuiSuail) to give an answer to unbelievers informing them that He promises
the believers (those who fear Allah and His punishment) to live (abide) in
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this land. The purposeful side of adll is = ¢l (a promise or a vow) from
Almighty Allah to His believers (¢_td), 1999, p. 95).
Felicity Conditions of Oath

It is often realized that the felicitous execution of oath is determined by
certain conditions which are in part reliance on the intentions of the speaker
(Chilton, 2004, p. 31). The speech act of oath is said to be appropriate and
performed felicitously, if it realizes the following conditions:
1. “S predicates about future act X of S (prospective).
i1. “S wants H to believe what S says (to satisfy him) and S feels X good
and about which S could not want to say any X bad.”
i11. “H wants S to perform X.”
iv. “S's will is prototypically high.”
v. “Prototypically, this act results in a benefit to H.”
vi. “ S intends to do X, and if X is not true, S could cause something more
than to happen to S.”
vii. “It can be interpreted as committing by S of an obligation to do X, and
so H should want S to do X.”
(Searle, 1979, p. 44; Bach and Harnish, 1979, p. 50; Searle and
Vanderveken, 1985, p. 194).

In this respect, Vanderveken, (1990, p. 172) adds that oath has an assertive
connotation in which to take an oath is to attest with a high degree of
solemnity to the mode of achievement. Then, oath is resultant from "attest"
by the increased solemnity "mode of achievements", perhaps religious or
legal (preparatory conditions). He (ibid, p. 185) explains that what is
testified must be reasonable and factual; the speaker commits himself to
the truth of what is testified and his utterance will depend on important
activities, so, the recipient accepts it as true.

Methodology

The paper utilizes a union of qualitative and quantitative research methods.
The qualitative method involves the identification, explanation and
justification of the use of oath found in the data of the Prophetic Traditions.
In other words, it is intended to qualitatively illustrate how oath behaves in
religious texts. The quantitative phase is intended to account for the
frequency of the elements of oath, supported by percentages and a table
summing up the results the paper arrives at.

Twenty Prophetic Traditions implying the use of oath have been selected
as the data of the paper to be analyzed in terms of its pragmatic and
linguistic behaviors. The analysis involves four levels: pragmatic,
syntactic, semantic and lexical. An eclectic model (mainly based on Searle,
1979; Searle and Vanderveken, 1985; Vanderveken, 1990; ¢, 1999;
s, 1977; Sl 1991; ol s 2010), is proposed to account for the
pragmatic behavior and linguistic realization of oath in the selected
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Prophetic Traditions. Prophetic Traditions constitute a collection of the
Prophet's sayings, utterances, activities and matters of Allah's messenger,
Prophet Mohammed (PBUH). A Prophetic tradition may be “verbal or
practical or just”. The authenticity of Prophetic Tradition lies in its
accuracy and actuality, and its position in jurisprudence is indisputable. It
is based on what the Prophet's saying and doing (¢L.—=l, 1990, pp. 115-
116).
Data Analysis
This section is mainly devoted to finding out the functional job and the
intended meaning of the illocutionary act of oath utterances (twenty
Prophetic Traditions) based on the aforementioned proposed model. This
can be done through giving the background of the Prophetic Tradition, the
pragmatic behavior through considering the felicity conditions of oath,
ending with linguistic realization of oath involving lexical, syntactic and
semantic behaviors. As elucidating data analysis, utilizing the qualitative
method, three traditions will be chosen as examples to be pragmatically
analyzed.
(05,1680, p. 2002)% Y tana adadl ¢y dana oy dakald 0 o8 dllg il 57
1.
"By Allah, if Fatima, the daughter of Mohammed committed a theft,
Mohammed will cut off her hand™
(Khan, 1997, Vol.8, p. 410)
This tradition can be attributed to the story that the people of Quraysh
were very anxious about a lady of makhzumiah who committed a theft.
Osama went to the Prophet (PBUH) and spoke to him about this woman,
the latter got angry, saying Do you intercede with me to violate one of the
legal punishments of Allah?" Then, he addressed the people of Quraysh
"O’ people! The nations before you went astray because if a noble person
committed theft , they used to leave him, but if a weak person among them
committed a theft, they used to inflict the legal punishment on him", then
he uttered this tradition (Khan, 1997, Vol.8, p. 410). The Prophet (PBUH)
took oath (an oath) to give emphasis to his saying and eliminate any
skepticism from the hearers' mind about his willingness and inclination to
put on the legal punishment. He added that punishment must be applied to
all people equally, and even if his dearest daughter Fatima committed a
theft, she would receive a punishment of hand cut. Here, the Prophet
(PBUH) wants to give a teaching lesson to all people that the legal
punishment should be applied to all people with no discrimination.
On the pragmatic plane, the envisioned meaning of the illocutionary act of
oath in this tradition is employed to underline the illocutionary act of threat
to those who commit thefts (with the aim of putting an end to their
wrongdoings). The Prophet (PBUH) put his oath to threaten those who
transgress laws of social life. He is legally authorized to do so and surely
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Muslims have faith in Allah and in him. On his part, the Prophet (PBUH)
wants the Muslims to trust and obey Islamic regulations (considering this
threat and avoiding theft) (s, 2003, p. 901).
Structurally, in his determination and intention of wreaking the lawful
punishment, the Prophet Mohammed (PBUH) uses the explicit idiomatic
oath (405 al 5) " 4 (e : | swear by Allah". He resorts to oath to remove
any doubt from hearers' mind and to convince them of the issue of
punishing the thief. the oath formula (45~} 5 ) comes with conditional
sentence (conditional particle: ). oath clause comes before the conditional
sentences, so the conditional verb (protasis: -_—3l 2ka) should be in the
past tense (<8 ). The sentence (Lax 2ss adadl) js considered oath answer.
s (1) 0o A1 A (Bl 5 JSUA s lalingd Jaal) ) gahy f Al aSaa] 38 ol
2. "u.ul..m
(ol | 2002, p.358)

""No doubt, it is better for a person to take a rope and proceed in the
morning to the mountain and cut the wood and then sell it, and eat
from this income and give alms than to ask others for something**

(Khan, 1997, Vol.2, p. 326)

In this tradition, the Prophet (PBUH) implicitly gives his oath to confirm
the virtues of labor, clarifying that one should depend on himself/herself to
earn living. He adds that it is better for a person to take a rope in the
morning and goes to the mountain cutting woods and sells it than asking
people for things. Since a labor preserves one’s dignity and makes him/her
free and successful in his life, the Prophet (PBUH) urges people to earn
their living by their hands and gives charities to poor people. He expounds
that the upper hand (the one that gives in Allah's cause) is better than the
lower hand (the one that receives charity and begs people for help).

From pragmatic perspective, the speech act of oath is built upon the
Prophetic tradition by which the Prophet (PBUH) aims to advise Muslims
to abstain from begging people and urge them to earn their livings by their
hands and alms from their income. In other words, the Prophet (PBUH) is
confident of the truth of the advice. He is sure that Muslims believe and
obey his advice since this advice is beneficial to them.

Syntactically, the Prophet (PBUH) employs the implicit oath utterance
beginning with (¢&). The implicit oath is realized by the use the particle
(+>4)) which means (o2 40 5). oath comes with conditional sentence and the
particle (-2\) is associated with (the conditional particle: ¢\)). Since the oath
clause precedes the conditional sentence (its protasis: --aSxai 2aly) the
apodosis (-_-3ll <l sa) is omitted and the sentence (--4! ) considers the
oath answer.

(o) 1645, p.2002) "8 Al Ml alSa il iyl ) Lea alal ) o8 49"
3.
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"By Allah, if you knew what | know, you would weep much and laugh
little'" (Khan, 1997, Vol.8, p. 333)

The Prophet Mohammed (PBUH) called people of Quraysh for the prayer
when the sun eclipsed. After the prayer, he spoke and preached them that
they should be aware of Allah's revenge and His austere punishment.
Therefore, he asked them to do the righteous deed and avoid committing
sins (=), 2001, Vol.7, p. 104). He takes oath to emphasize the greatness
of the Judgement Day , and if they know , they will laugh little and weep
much. In fact, the Prophet (PBUH) refers to the Hereafter (the Hell) and
austere punishment that will face the wrongdoers at Doomsday in the life-
after.
From pragmatic perspective, the Prophet (PPBUH) resorts to the
illocutionary act of oath as he wants to assert the idea that the Muslims
should not be deceived by life and its safety and they should not forget the
Resurrection and Hereafter. Therefore, this act of oath is employed to
confirm an illocutionary act of warning the Muslims of committing bad
things and urging them to accomplish their obligations towards Almighty
Allah (s, 1993, Vol.2, p. 314 ). The Prophet (PBUH) is confident of
the truth of his saying and has faith in Allah. He is sure that quitting
depravities and sins results in beneficial consequence to them.
Syntactically, the Prophet (P.B.U.H.) employs the explicit oath particle (s)
and followed by the name of Almighty Allah (&) as the sworn by object.
The idiomatic expression (4's: By Allah) is oath clause (~—-a!l isa: the
emphasis clause), Here, the oath expression comes with conditional
sentence (the conditional particle: ) and the protasis (b_—&ll J=8 dlas:
a3 ) . Since oath precedes the conditional sentence, the protasis verb
(<i1_) is in the past tense. The apodosis is omitted, and the sentence ( aiSauzal
---248) s considered oath answer and apodosis at the same time. (24) is
associated with the verbs (pSul-aiSs ) to add more emphasis to the
saying.
The same pragmatic analysis is applied to the remaining seventeen
Prophetic Traditions, and the following table sums up the types of speech
acts coupled with oath and the syntactic and lexical realizations.

Table 1: Pragmatic Acts and Syntactic and Lexical Realization of
a4l in the Data
No | Prophetic Pragmatic Acts | Syntactic Lexical
Traditions Realization | Realization
1 | olsdisal s | Oath+ Threat | Declarative | Explicit | af s
daaa iy Aakald g

Al o

Lbégw
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18 | s (¥ 43 | Oath + Incitement | Declarative | Explicit | 4 g8
M) s
Al JA g
A a8 &) oa
3 padl) Saa
)
S 2 Y
Sa

19 ‘u-ﬂj-l ¥4y | Oath + Warning | Declarative | Explicit | 44y
«Crala Y A g
¥ g
Y Lgﬁ\: :’AJ;I
433 bk Galy

20 | i g3y | Oath + Warning | Declarative | Explicit | s

FARTXEYRKICo el
Sl e Al daaa
‘M M LW
JsS Al g
Findings

The pragmatic analysis of the selected twenty Prophetic Traditions has
revealed that oath is a sincere plea to the Deity to assert a thing being
confirmed or denied or to observe a truth of a statement, promise, intention
or undertaking. oath can be explicitly and implicitly executed, explicitly
through the use of formulaic /idiomatic expressions (oath phrases) such as
A9/ A adl gl ody i 529 [oam Jana udi sAl g . These oath formulas are
operated to realize the specific (assertory) functions that are performed in
direct ways in Arabic Prophetic Traditions. This direct manner of oath act
Is fundamentally intended to accentuate the sense of glorification,
assertion, persuasion, importance of uttering the message. On the other
hand, the implicit enunciation of the act of an oath is made through the
employment of the particle (->4!) in for example, &/ Gss~  (meaning
=i g/ Gss—dd AMg). oath utterances are employed to assert the
glorification of Almighty God, simply because the invocation is connected
to the Divine name of Deity (Allah).

Psychologically, oath influences the hearer’s sensation and arouse his/her
feelings towards faith in Allah and indirectly intends to cleanse hearers'
hearts from paganism and pantheism and confirm the authenticity of
Allah's monotheism. From another angle, oath formulas help to highlight
the Prophet's (PBUH) intention in expressing the entire truth, its
seriousness, uprightness and creating self-assurance to certify the
confidence of the hearer and gain full credibility in reality. Mainly, oath
illocutionary act is manifested in Prophetic Traditions to convince hearers
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and eliminate any skepticism in his messages and opinions. Religiously,
oath act is enunciated in the Prophetic Traditions to designate the
significance of the utterances and messages that follow it; put differently,
it helps to demonstrate the authenticity of these utterances and messages,
and make them more trustworthy in contexts.

Pragmatically, oath utterances (realized in declarative sentences) not only
confirm the truthfulness of utterances but it also indirectly affirms other
functions designated by oath. That is oath affirms the truth of the message
and confirms the various functions associated with this oath. These
functions are promising, threatening, warning, intimidating, praising,
acknowledging, prohibiting, advising, inciting. Relationally, the Prophet
(PBUH) takes his oath not only to make the Muslims believe him, but also
to demonstrate that the matters for which he takes his oath are significant
and have great influence on social life; they are important to the way that
hearers should take care of them.
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