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Abstract 

The present  paper  investigates the problems related to the 

translation of the message of those verses involving linguistic 

allegory(hypallage) as well as investigating the strategies 

adopted by the translators in their attempts to translate 

allegorical expressions  into English, and how overlooking this 

important rhetorical device may lead to ineffective, or nonsense 

translation. 

The study hypothesizes that an effective translation of such 

verses cannot be achieved without assigning a careful treatment 

to the allegorical meaning of the words. An effective translation 

can be achieved only when the hypallage words of the source 

language are substituted by figurative expressions or more 
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specifically (hypallage words) in the receptor language with the 

same sense and effect. 

To achieve the aims of the study and investigate the validity of 

the hypotheses, linguistic allegory(hypallage)  has been studied 

thoroughly, then 6 Quranic texts embodying hypallage words in 

five published English translations of the Quran have been 

examined and assessed . 

1.Introduction: 

Hypallage is a kind of meaning transference which is related to 

what Arabic rhetoric describes as " majäz" tropic speech 

(Horesh,2011:464). 

Hypallage falls under linguistic allegory or what is called in 

Arabic "al- majäz al- lughawi ".Linguistic allegory is one of  

two types of allegory: al- majäz al- lughawi "linguistic 

allegory" and al- majäz al-aqli "cognitive allegory "  . Allegory 

comes under the science of eloquence (ilm-al-Bayan)in Arabic 

which in its turn falls under the science of rhetoric (ilm-al-

Balagha) that consists of three sciences: science of meaning 

"ilm-al-Ma'ani" , science of embellishment" ilm-al-Badee" and 

science of eloquence "ilm-al-Balagha". Linguistic allegory then 

is sub-classified  into two types:(1) hypallage; transference of 

meaning based on loose relations "contiguity-based" or what is 

called in Arabic " al- majäz al-mursal" (2) metaphor; 

transference of meaning based on borrowing " or what is called 

in Arabic" istiarah "and the latter is a kind of meaning 
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transference  which is based on „similarity‟ relationship 

.Transference of meaning based on borrowing  is mentioned 

here to encompass other linguistic meaning transference within 

the field of linguistic allegory .However , it is not the main 

concern of this study. The notion of hypallage " al- majäz al-

mursal" has been viewed by many Arab scholars. 

Abbas(2005.:153) argues that Arab rhetoricians call this type of 

figuration al-majäz al-mursal for two reasons. First, the 

relations underlying it are open and not confined to a specific 

type of relation .Second, the relationships underlying it are not 

those of similarity. Al-Sakkaki (1937:200) defines hypallage as 

„the transfer of the meaning of the word from its original 

meaning with the aid of a context to another meaning for the 

purpose of establishing a form of connectedness between the 

two respective meanings. According to Al-Jurjani (1954:325), 

al-majäz al-mursal refers to every word that is used for a 

meaning other than that for which it was originally invented by 

virtue of a connection between the first and the second. Al-

Qazwïni (2003.:205-6) defines al-majäz al-mursal as the 

relation between the meaning used and the original meaning is 

not that of similarity, like the word “hand” when it means 

“benevolence” .Abdul-Raof (2006:225) defines hypallage as the 

semantic relationship between the lexical item that is employed 

in its non-intrinsic meaning and its intrinsic meaning which is 
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not based upon similarity and there should be a lexical clue that 

designates the non-occurrence of the intrinsic meaning.                                                          

Consider the following figure that shows the constituents of 

allegory in Arabic rhetoric:  

 

                                                                                                                                        

 

       Allegory 

 
 
 
 
 
 

      Linguistic                                                            Cognitive                                                                                                                                     
 
 
 
 
 
 
 
 
 
 
 
 

Metaphor                    Hypallage                      Cause             Time                 Place                  Object                 Subject             Morphological  
                                       

                                                   relationship       relationship     relationship      relationship   relationship         relationship       

 
 

 

Figure 1.constituents of allegory in Arabic rhetoric selected 

from(Abdul-Raof,2006:210). 

                                               

of Hypallage: ormsF 2. 

According to Atawi(1989:39),there are many types of hypallage 

forms in Arabic according to the semantic relationship but the 

most important and common types  are due to the following 

semantic relations: 

 

 :Causality relationship.1                                                                         ( ت)ؤنعلاقت ؤنسببي
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  )                                           :Result relationship.2يه)ؤنعلاقت ؤلمسبب

   :Part to whole relationship.3                                                                            )ؤنعلاقت الجصئيت(

 :Whole to part relationship.4انكهيت(                                                               )ؤنعلاقت

 :Past relationship.5                                                                           )ؤنعلاقت المبضىيت ؤو اعتببز مب كبن(

 :Future relationships.6                                                       تببز مب سيكىن()ؤنعلاقت المستقبهيت ؤو اع

 :Place relationship.7)ؤنعلاقت المحهيت(                                                                                 

 :State relationship.8                                                       )ؤنعلاقت الحبنيت(                          

          :Instrument relationship.9                                  )ألعلاقة الآلية(                                            

       

Now let us consider these relationships of hypllage one by one 

with the explanation.                                                                      

                             

 

 Causality relationship.2.1 : )أنعلاقت أنسببيت ( 

 

In this semantic relationship, the communicator employs a 

lexical item, i.e. the hypallage word, which is regarded as the 

cause of bringing about something else. The communicator‟s 

intended meaning however, is the result or effect of the cause, as 

in.                                                        .         

 Have you read                                    ؟هم قرأث َسار قباَي               

Nazar Qabani?  

 

                    .John Lyons is on the shelf               فىق انرف .جىٌ لايُس                                     

 The cattle have grazed the                      رعج انًاشيت انغيث.

abundant rain. 
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In these examples ,the cause lexical items "Nazar Qabani, John 

Lyons, and "the abundant rain" are hypallage words and they are 

mentioned here to mean something else. "Nazar Qabani,John 

Lyons,and the  abundant rain" are the cause of somethings else 

which intended by the writer pragmatically and they are the 

result of the cause.The lexical item "Nazar" for example ,refers 

to the works or more specifically the poems of "Nazar "not to 

the person himself and in the same time , it is illogical to read 

"Nazar" as a person and because of this fact we can infer that the 

intended meaning is what has been written by this person which 

is the result . All of these things can be deduced through the 

lexical  clue" اىقسْٝةح"  that designates the non-occurrence of the 

intrinsic meaning of the expression . The lexical clue in this 

example is "read" .The other examples ,i.e. "John Lyons and the 

abundant rain" follow the same rule. Thus ,mentioning "John 

Lyons " as a cause of the result "book" and the lexical clue is 

"shelf" .As for the last example, the communicator uses the 

hypallage word "the abundant rain, اىغٞة" pragmatically to mean 

"the grass,اىعشةة "which is the result of the rain and the lexical 

clue is "have grazed,زعد  ".  

 

  )Result relationship.2.2:)أنعلاقت أنًسببيه

 

In this semantic relationship, the communicator employs a 

lexical item, i.e. the hypallage word, which is regarded as the 
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result of something else. The communicator‟s intended 

meaning, however, is the cause of the result, as in:                       

                                                                             

اءٝق٘هُ الله    ََ َِ اىعَّ ٍِّ هُ ىنٌَُ  َُْٝصِّ َٗ  ِٔ ٌْ آَٝاذِ َ٘ اىَّرِٛ ٝسُِٝنُ ُٕ ِ  رِزْقاً ذعََاىَٚ﴿ ٍَ َٝررَمََّسُ إِلََّّ  ا  ٍَ َٗ
ِْٞةُ﴾  (ٖٔ)غافس:ُٝ

 (He it is who showeth you his signs, and sendeth down 

sustenance for    you from the sky: but only those receive 

admonition who turn (to God)     

(Ali,1989:1265)(Gafir:13)                                                             

                

ُ ىِحُةِّ  )ذعاىٚ: الله ق٘هٝ   إَِّّٔ    )         8اىعادٝاخ:.) (ىَشَدِٝد انْخَيْرِ َٗ

(And violent is he in his love of wealth.) (Ali,1989:1775)(Al-

adyiat:8)        

 (   2ٕ :ظ٘أذنٌ()الأعسافٝ٘ازٛ  نباسا ٝا تْٜ آدً قد أّصىْا عيٞنٌ (ذعاىٚ الله ق٘هٝ  

   

 

  (O ye Children of Adam! We have bestowed raiment upon you 

to cover   your shame) (Ali,1989:346)(Al-Aaraf:26)  

                                                                     

In these verses, the lexical items" sustenance , wealth and 

raiment" are hypallage words and they were mentioned to mean 

something else. In this type of hypallage relations ,the result is 

mentioned while the cause is intended. It is the opposite of the 

first type of hypallage relations, i.e. "causality relationship" 

where the cause is given and the result is intended. The lexical 

item "sustenance" for example, refers to the cause behind it 

which is the thing that comes down from the sky. In this verse, 

http://library.islamweb.net/newlibrary/display_book.php?idfrom=501&idto=501&bk_no=49&ID=510#docu
http://library.islamweb.net/newlibrary/display_book.php?idfrom=501&idto=501&bk_no=49&ID=510#docu
http://library.islamweb.net/newlibrary/display_book.php?idfrom=501&idto=501&bk_no=49&ID=510#docu
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Allah gives us an indirect reference to the rain. It is not said but 

understood, since Allah does not send to us from sky food, gold, 

silver or plants, but Allah sends to us the rain instead  which is 

the essence of everything's life. So, Allah mentions the result 

and wants the cause and this is achieved by the linguistic 

hypallage through the result relationship .The other two 

examples of result relationship mentioned above are also the 

same as the first one of this kind of relations. The lexical item 

"wealth" in the second verse is used to refer to the result while 

the cause is intended. The cause of wealth is "money" so instead 

of mentioning money the word "wealth" is mentioned as a result 

of it and money is intended.In the third verse ,the lexical item 

"raiment" is mentioned as a result of something else not 

mentioned but intended also. It is logically understood that 

Allah does not send the human beings clothes from the sky to 

cover their shame. Instead, Allah sends us what causes the 

clothes or more specifically saying ,what causes the plants 

which used by the first people created by God  and who first 

dwelt the earth and needed the plant to cover their shame .Thus, 

Allah in this verse again gives us an indirect indication to the 

rain which is the intended meaning behind the lexical item" 

raiment" which is the result of rain.                                .              

                                                                                       

  Part to whole relationship.2.3  :)أنعلاقت انجسئيت(        
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In this semantic relationship, the communicator employs a 

lexical item, i.e. the hypallage word which refers to a specific 

part only but the communicator wants it to refer to the whole 

entity, as in:                              

 He asked for her hand  .                            ىيصٗاج           يدهاؽية            

in marriage     

     eye of  anWe have caught            الأعةداء عييىٌٍةِ  عييٍقثؼةْا عيةٚ  

the enemy.     

 The new president's word was       اىةسيٞط اىددٝةد ماّةد ٍة  سج     كهًيت

impressive. 

                  .The company needs new bloodsجدٝدج ندياء اىشسمح ذحراج

                

 

In the above examples ,through hypallage, the communicator 

has employed the parts (ٝد– hand ) ,(ِٞع- eye ),( ميَةح -word ),(دٍةاء 

-bloods )to convey the meaning of the whole. Thus, the part is 

mentioned and the whole is intended. In the first example, the 

word "hand" is used to refer to the whole individual but because 

the hand is the place of the wedding ring it is used to refer to 

marriage. It is impossible to marry the hand only without the 

other parts of the body but because of the association between 

the wedding ring and the hand, the hand is used for such request. 

The other examples show the same relationship, i.e. "part whole 

relationship". The word eye is used to refer to the "spy" .The 
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word is not mentioned explicitly but can be understood by 

means of the lexical clue "caught" which designates the non-

occurrence of the intrinsic meaning of the lexical word "eye". It 

is illogical to catch the eye only without the rest of the body and 

in addition such collocation of the word "eye" does not exist 

except in its allegorical meaning which signifies something else 

different from the intrinsic or denotative meaning of the lexical 

word "eye". The lexical items ( ميَةح -word )and( دٍةاء -bloods ) 

were also used to refer to the whole allegorically. Thus, the 

lexical item( ميَةح -word ) is employed to refer to the whole 

speech not only to one word and the lexical item(دٍةاء -bloods )is 

used to refer to the new employees that can rejuvenate the work. 

Consider the following example : 

قاه زظ٘ه الله       

اْز اَ اى عٖ ُ لَّ ذَ اْ ِ خشٞح اللهٗ  عيٍ )عٞ و الله عيٍتندٍ  ٜ ظثٞ ( طدق زظ٘ه تاذد ذحسض ف

 :ٛ (  8ٓ3ٖالله      )اىرثسٝص  

The prophet  "peace be upon him" said: 

(Two eyes will not see hellfire; an eye wept out of fear of Allah  

and an eye that kept guard in the cause of Allah)  

 

Here, the lexical item( eye -عةةةِٞ   ) is employed by the 

communicator allegorically. Thus, the part is mentioned and the 
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whole is intended. The intended entity here is "the believer" who 

fears Allah and guards in the cause of him. 

 Whole to part relationship.2.4: )أنعلاقت انكهيت( 

 

In this semantic relationship, the communicator employs a 

lexical item, i.e. the hypallage word, which refers to the whole 

but the communicator only wants to refer to a specific part, as 

in:                                                   

 Zamzam   I drank        شستد ٍاء شٍصً                                         

the water of 

 

In this example (ًٍةاء شٍةص_Zamzam water)refers to the whole 

water of this spring  but the communicator means part of it. This 

is achieved through the allegorical use of language ,i.e. 

"hypallage relationship" and the clue to our understanding, as 

text receivers, remains through our cognitive faculties and 

common sense. In other words, one cannot drink the whole 

water of  Zamzam  spring but few cups of it. 

 

ٌْ  ٗفٜ ق٘ىٔ ذعاىٚ ُٖ ُ ذ ْ٘ ا دعََ ََ إِِّّٜ مُيَّ َٗ ٌْ  عيٚ ىعاُ ّ٘ح عيٞٔ اىعلاً ) ُٖ ىِرغَْفِسَ ىَ

اظْرنَْثَسُٗا اظْرِنْثَازًا( )ّ٘ح أصََابِعَهُىْ  جَعَيُ٘ا َٗ ٗا  أطََسُّ َٗ  ٌْ ُٖ ا ِ َٞاتَ ْ٘ اظْرغَْشَ َٗ  ٌْ ِٖ  :7)فِٜ آذاَِّ

(And every time I have called to them, that Thou mightest 

forgive them, they have (only) thrust their fingers into their 

ears, covered themselves 

up with their garments, grown obstinate, and given themselves 

up to arrogance)    (Ali,1989:1614)    (Nuh:7) 
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اىعَّةةازِقَحُ فَةةاقْاَعُ٘اْ ) تع  ىل  هقول  يف و  َٗ اىعَّةازِقُ  اَٗ ًَ َِ اّ ِ  أيَْيدِيَهُ ةة ٍِّ ةةا مَعَةثَا ّنََةةالًَّ  ََ جَةةصَاء تِ

اّ ُ  َٗ  ٌٌ  ( 8ٖ:اىَايدج( )عَصِٝصٌ حَنِٞ

As to the thief, Male or female, cut off his or her hands: a 

punishment by way of example, from Allah, for their crime: and 

Allah is Exalted in power.(Ali,1989:254)(Al-Ma'ida:38) .            

                                                                             

ٌُ عَيَةٚ  ) ذعةاىٚ وف ي قول ه ًَ ٝعََةغُّ اىاَّةاىِ ْ٘ َٝة ظُة٘هِ  يَديَْيهِ َٗ ةرَ اىسَّ ٍَ ةرْخُ  َْ ْٞرَِْةٜ اذَّ َٝقةُ٘هُ َٝةا ىَ

مْسِ  ِِ اىرِّ ِٜ عَ رْ فلَُاّاً خَيِٞلاً ، ىَقَدْ أػََيَّْ ِْ َّ ٌْ أذَ ْٞرَِْٜ ىَ ْٝيرََٚ ىَ َٗ َُ  ظَثِٞلاً ، َٝا  مَةا َٗ تعَْدَ إِذْ جَةاءِّٜ 

ُِ خَرُٗلًَّ  ّعَا ُُ ىِلِْْ ْٞاَا  (اىشَّ

 ( 3ٕ – 2ٕاىفسقاُ  ) 

 (The Day that the wrong-doer will bite at his hands, he will 

say, "Oh! would that I had taken a (straight) path with the 

Messenger!) (Ali,1989:932) (Al-Furqan:27-29)                            

                              .                                                                        

                      

In the previous  verses  ,the lexical items ( 

 were employed to refer to the (hands_الأٝةةدٛ),(fingers_أطةةاتر

whole ,while the  part is intended. It is our cognition that helps 

us to understand the right meaning since it is impossible for 

example that one puts the whole fingers in his or her ears. Thus, 

what is intended by the lexical item "fingers"  is "fingertips" and 

this is achieved by means of hypallage through the whole –part 

relationship. In the other two verses mentioned above, the 

lexical items ( ، ٝدٝةٔأٝةدَٖٝا  ) were employed to refer to the whole 
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while the part is intended .In the holy  Qur'an the punishment of 

cutting ا  ََ ُٖ ةدَِٝ ْٝ "فَةاقْاَعُ٘اْ أَ "  does not mean to cut the whole upper 

limb but to cut only the palm with fingers while  it is referred to 

by the  whole and the part what is intended. It is worth 

mentioning that the word "hand" in English has different 

denotative meaning if it is compared with the same word in 

Arabic"ٝةد".According to (Collins Cobuild Advanced Learner's 

English Dictionary,2006:655), the word "hand" in English 

means the part of the body at the end of an arm while the word 

 in Arabic means the member of the body which is from the "ٝةد"

shoulder to the fingertips. Thus, in TL text the part whole 

relation is lost specially in this verse because the word" hand" in 

English is the same as the part intended by the communicator 

which is referred to in Arabic by the word " مة" as a part and the 

whole  is"ٝد".Another interesting example is in the use of "ٔٝدٝة"as 

a hypallage word to refer to the whole while the communicator 

Almighty Allah refers to the part. Here, the intended meaning is 

the "fingertips,الأّاٍةو" not the whole upper limbs. The clue to our 

understanding ,as text receivers, remains through our cognitive 

faculties and common sense.  

 

 Past relationship.2.5:)أنعلاقت انًاضىيت أو اعخبار يا كاٌ( 

 

In this type of hypallage relationships, the communicator alludes 

to the past semantic relation by employing hypallage lexical 

items that refer to the  origin or the past of someone or 
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something or to what is used to be and the intended is the 

present situation. As in: 

 

 ّأمو اىقَح ّٗيثط اىظ٘ف. ّحِ

We eat wheat and wear wool. 

   

In fact, we do not eat wheat in its solid state , but we eat  the 

resulting bread and we do not wear unmanufactured wool but 

we  wear clothes made of wool. In this example the 

communicator allegorically employs lexical items that refer to 

the past state or the origin state of something while he or she 

intends the resulting thing of it as in the case of the lexical item 

 made from wheat while the "خثةص" which is used to mean"قَةح"

lexical item"ط٘ف" is used to mean"ٍلاتط ٍظْ٘عح ٍِ اىظ٘ف" .                                           

Similarly, in: 

 

 beans  People drink coffee                 انبٍٝشسب اىْاض 

 

آذُ  )ذعاىٚ ٗفٜ ق٘ىٔ ٌْ  انْيخَاَيًَ٘ا َٗ ُٖ اىَ َ٘ ٍْ لََّ ذأَمُْيُ٘ا أَ َٗ ثَِٞ  تِاىاَِّٞةِّ  َْ ٌْ ٗلََّ ذرَثََدَّىُ٘ا اىْ ُٖ اىَ َ٘ ٍْ أَ

َُ حُ٘تاً مَثِٞسً  ُ مَا ٌْ إَِّّٔ اىِنُ َ٘ ٍْ  )ٕاىْعاء:   )  (إِىَٚ أَ

To orphans restore their property (When they reach their age), 

nor substitute (your) worthless things for (their) good ones; and 

devour not their substance (by mixing it up) with your own. For 

this is indeed a great  



 2102شباط (  2(  العدد )24مجلة جامـــعة تكريت للعلوم الانسانية  المجلد )

 

68 

 

sin.(Ali,1989:178)(AL-Nisaa':2)                                                    

                      

                                                                                               

ِْ َٝةةأخِْ زَتَّةُٔ ) ذعةاىٚ ٗفةٜ ق٘ىةٔ ة ٍَ لَّ ٝحََْٞةا يُجْرِيًياإَِّّةُٔ  َٗ ةةا  َٖ ة٘خُ فِٞ َُ ٌَ لَّ َٝ ةَّْ َٖ َُّ ىَةُٔ جَ  (فَةةنِ

 (2ٗؽٔ:)

    

(Verily he who comes to his Lord as a sinner (at Judgment),- for 

him is   Hell: therein shall he neither die nor 

live)(Ali,1989:804)(Ta-Ha:74)                              

In the examples mentioned above, the communicator refers to 

the past  state or what is used to be of things and human beings. 

This is achieved through the employment of the hypallage 

words ( ِتة),(ٍٚاىٞرةا), ("ٍدسٍةا) and (ٌأشٗاجنة) .In the first example 

,the lexical item(ِتة)refers to the past or origin of coffee. Thus, 

the underlying signification is" people drink coffee which is 

made of coffee beans". The lexical item"ٍٚٝرةا"is used here by 

Almighty Allah to indicate the past of the people referred to in 

the verse not the present state considering what they used to be. 

It is cognitively and logically understood that Allah is ordering 

us to give the orphan their property when they reach the age 

.Thus, the underlying signification of this speech act (I order 

you to give the orphan their property when they reach the 

age).Other interesting examples are represented by the  use of 
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the lexical items( ("ٍدسٍةةا  and(ٌأشٗاجنةة)where Almighty Allah 

addresses the disbeliever using the hypallage word("ٍدسٍةةا( 

which indicates the past of the disbeliever  not the state when he 

or she  presents at the moment of judgment .Thus the underlying 

signification is   ( who comes to his Lord as a past sinner-for 

him is the Hell ) . 

2.6.Future relationship :)أنعلاقت انًسخقبهيت أو اعخبار يا سيكىٌ(      

 In considering what will be or future relationship, the 

communicator refers to the future state of someone or something 

by employing future hypallage words. Consider the following 

examples:                                   

                                   I ground bread                                             

 ؽحْد خثصا"                            

I will set fire                                "ظأٗقد ّازا  

The lexical items   )"خثةصا)and("ّةازا) in the examples above are 

hypallage future words that refer to the future state of something 

.In the first example, the communicator refers to (اىقَةح(through 

its future state or what it will be later. The clue that helps us 

here to reach the intended meaning is the use of the lexical 

item"ؽحْةةد"which does not appropriately go with the lexical 

item"خثةص" rather than the lexical item("قَحةا). Thus, the lexical 

item ( "خثةةصا) is employed allegorically to achieve the future 

relationship. We do not grind bread but we grind wheat to make 
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bread. In the other example above, the lexical item("ّةةازا )is 

allegorically used to refer to the future state of something not 

mentioned but can be understood depending on our cognitive 

faculties and common sense. In other words, one cannot set fire 

in fire as Arabic signifies in( ّةةازا" ظةةأٗقد  ) but we set fire in 

firewood"اىحاةةةة" .Thus, what is intended here is the 

firewood"اىحاةة" which is referred to by employing the future 

hypallage word("ّازا) to achieve the future semantic relationship. 

Similarly, in: 

      

لََّ َٝيِدُٗا  )قاه ذعاىٚ عيٚ ىعاُ ّ٘ح عيٞٔ اىعلاً  َٗ ا عِثَادكََ  ٌْ ٝؼُِيُّ٘ ُٕ إَِّّلَ إُِ ذرَزَْ

 (2ٕ: ّ٘ح(            )فَاجِسًا مَفَّازًا إلََِّّ 

(For, if Thou dost leave (any of) them, they will but mislead Thy 

devotees, and they will breed none but wicked ungrateful ones.) 

(Ali,1989:1617)(Nuh:27)                                                               

               

ًٍ ) ذعاىٚ الله ق٘هٝ     ٌٍ  فثََشَّسَّْآُ تغِلَُا    )ٔٓٔاىظافاخ:) (حَيِٞ

 

(So We gave him the good news of a boy ready to suffer and 

forbear.)(Ali,1989:)(As-Saffat:101) 

                      

In the Quranic verses above, Al-mighty Allah has employed the 

hypallage words( مفةازا" -فةاجسا" )and(ٌٞحية)to refer to the future state 

of the individuals mentioned. When a child is born, he or she 

cannot be wicked )  ("فةاجسا , ungrateful   ) "مفةازا (or meek (ٌٞحية) 
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but this happens when he or she grows up in future. The lexical 

items ( مفةازا" -فاجسا"  )and(ٌٞحية) are allegorically employed to show 

hypallage future relationship.   

The semantic future relationship has been used also by 

Almighty Allah in addressing the Prophet" peace be upon him" 

in the following verse:         

يِّ ) ذعاىٚ ٝق٘ه الله   (0ٓ)الزمر: )توُنَ إنَِّكَ مَيِّتٌ وَإنَِّهُمْ مَّ

(Truly thou wilt die (one day), and truly they (too) will die (one 

day) (Ali,1989:1246)(Az-Zumr:30)                                               

                                                                                    

In the Quranic verse above, Almighty Allah addresses the 

prophet as "dead" saying "you're dead and they are dead" using 

the lexical item "ٍٞةد-dead" allegorically in its  non-original or 

non-intrinsic  meaning because the addressee of this ,i.e. the 

Prophet - peace be upon him - addressed by the word (dead) 

while he was still alive. But Almighty Allah employed the 

lexical item" "ٍٞةد  in view of what he, i.e. the Prophet and others 

would become in the future. Thus, the hypallage future 

relationship is achieved. Another interesting example is in the 

Prophet's tradition where he  uses the allegorical lexical item" - 
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ؽيحةح " ;martyr" in describing one of his companions, namelyشٖٞد 

  :Consider the following  example.  "تِ عثٞد الله

قاه زظ٘ه الله       

)ٍِ ظسٓ أُ ْٝاس إىٚ شٖٞد َٝشٜ عيٚ الأزع فيْٞاس إىٚ ؽيحح تِ عثٞد الله(   

 

ً(          ٕٔٓٓ، 2ٕ)اىرٕثٜ، ص         

 

The Prophet peace be upon him declared: 

 

(Anyone who wants to see a martyr walking the earth should 

look at Talha)      (Ahmad,2011:81) 

 

In this example, the Prophet" peace be upon him" allegorically 

employs future hypallage word"شةٖٞد" to refer to the future state 

of his companion   " ؽيحةح تةِ عثٞةد الله". The lexical clue here is  

represented by the use of the word"َٜٝشة" which designates the 

occurrence of the non-intrinsic meaning  of the word "-

 martyr" since it is impossible and logically unacceptable toشةٖٞد

see martyrs walking because we cognitively know that one in 

order to be martyr he or she must sacrifice his or her life and 

lifeless people cannot walk. The intended meaning then is (who 

will be a martyr). 

 Place relationship.2.7:)أنعلاقت انًحهيت(
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In this type of hypallage relationships ,the communicator  

allegorically employs place lexical items but he or she  

intendeds to refer to the people or things that are in the place. 

Consider the following examples: 

 

ىِرُْرِزَ ٝق٘ه الله ذعاىٚ) َٗ  ِٔ ْٝ َِ َٝدَ ْٞ قُ اىَّرِٛ تَ ظَدِّ ٍُّ ثَازَكٌ  ٍُ راَ مِراَبٌ أَّصَىَْْآُ  ََٰٕ ة أوَُّ انْقرَُي   َٗ ٍَ َٗ ِْ

ةةةةا   َٖ ىَ ْ٘ (                      حَ َُ ٌْ ٝحَُةةةةافاُِ٘ ِٖ َٰٚ طَةةةةلَاذِ ٌْ عَيَةةةة ُٕةةةة َٗ ِٔ ت  َُ تِةةةة ْةُةةة٘ ٍِ خِسَجِ ُْٝ  ْٟ َُ تِةةةةا ْةُةةة٘ ٍِ  ُْٝ َِ اىَّةةةةرِٝ َٗ

 (3ٕ)الإّعاً: 

(And this is a Book which We have sent down, bringing 

blessings, and confirming (the revelations) which came before 

it: that thou mayest warn 

the mother of cities and all around her.)(Ali,1989:314),(Al-

Ana'm:92).                                                   

                                                    

ٌْ ٝق٘ه الله ذعاىٚ) ُٖ ٌْ أُٗلََّءِ ذحُِثُّةَّ٘ ٌْ َٕا أَّةرُ إِذاَ ىَقةُ٘مُ َٗ  ِٔ ة َُ تِاىْنِرةَابِ مُيِّ ْةُ٘ ٍِ ذُْ  َٗ  ٌْ لََّ ٝحُِثُّةّ٘نَُ َٗ

    ِْٞ َِ اىْغَة ة ٍِ ةوَ  ٍِ ٌُ الْأََّا ْٞنُ ا عَؼُّ٘ا عَيَة ْ٘ إِذاَ خَيَ َٗ َّْا  ٍَ ٌٌ  قَاىُ٘ا آ َ عَيِةٞ َُّ ا َّ ِ  إِ ٌْ ْٞاِنُ ٘ذةُ٘ا تغَِة ٍُ قةُوْ 

دُ تِراَخِ   (ورِ انصُّ

                                                                                             (ٔٔ3  :

 آه عَساُ(

 (Ah! ye are those who love them, but they love you not,- 

though ye believe in the whole of the Book. When they meet 

you, they say, "We believe": But when they are alone, they bite 

off the very tips of their fingers at you in their rage. Say: "Perish 

in you rage; Allah knoweth well all the secrets of the heart.(   

(Ali,1989:153)(Aal-Imran:119) 

 

In the Quranic verses above, Almighty Allah employs lexical 

items that name places as in the use of (ٙأً اىقةس),(اىظةدٗز) while 

Allah pragmatically refers to the people who were in Mecca " ًأ
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 people" is dropped and-إٔةو" mother of cities". The word- اىقةسٙ

left for the pragmatic inference of the receiver of the text. 

Similarly, Almighty Allah referred to the secrets or feelings of 

people's hearts by saying "عيةٌٞ تةراخ اىظةدٗز"which pragmatically 

means "knowing what is in hearts" without mentioning the word 

"hearts-قيةة٘ب" the place of feelings or secrets .Instead, the 

word"طةدز –chest" is used and the heart is intended through the 

hypallage place semantic relationship. 

 

Similarly, in: 

   

 The thief has stolen the house                                               ظسق

انًُسلاىيض   

The university has issued many resolutions           أطدزخ  أنجايعت

 عدج قسازاخ

 

In these examples ,the lexical items(أىداٍعةةح,اىَْةةصه) are used 

allegorically to refer to a place relationship whose non-

allegorical significations are (ٍديةةةةط اىداٍعةةةةح-ٍحر٘ٝةةةةاخ).The  

hypallage word "ٍْةصه" is not used to refer to the place but is 

used to refer to the contents of the house. Similarly, the lexical 

item "أىداٍعةح " which refers to an institution run by the university 

council that issues the resolutions not the university as place or 

building. 

 

 State relationship.2.8:)أنعلاقت انحانيت( 
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In this type of hypallage relationships ,the communicator  

allegorically employs lexical items that refer to state or 

condition of someone or something  but he or she  intendeds to 

refer to the place of that state. However, the non-allegorical 

signification of the hypallage word refers to a place. Consider 

the following examples: 

 

َُ ٝقةة٘ه الله ذعاىٚ) ةةا خَاىِةةدُٗ َٖ ٌْ فِٞ ُٕةة  ِ ةةحِ ا َّ ََ ٌْ فَفِةةٜ زَحْ ُٖ ُٕ جُةة٘ ُٗ ةةدْ  َِ اتَْٞؼَّ ةةا اىَّةةرِٝ ٍَّ أَ )آه  )َٗ

 (2ٓٔعَساُ:

(But those whose faces will be (lit with) white,- they will be in 

(the light of) Allah's mercy: therein to dwell (for 

ever).(Ali,1989:150)( Aal-Imran:107) 

 

ٌٍ ( ٝق٘ه الله ذعاىٚ َُّ الْأتَْسَازَ ىَفِٜ ّعَِٞ ٌٍ  إِ ازَ ىَفِٜ جَحِٞ َُّ اىْفدَُّ إِ  (ٖٔ,ٗٔااز:()الَّّفَٗ

 

(As for the Righteous, they will be in bliss; And the Wicked - 

they will be in the Fire,) (Ali,1989:1701) (Al-Infittar:13,14) 

 

In these examples, Almighty Allah as a communicator ,used the  

hypallage words(ٌٞزحَةح الله،ّعٌٞ،جحة) that refer to the state of the 

believers in the next life and the state of the disbelievers 

hereafter. Thus,(زحَةةح الله_Allah's mercy,ٌّٞعةة_bliss) refer to the 

state of the believers while the intended meaning  is the place 

of(زحَةح الله_Allah's mercy) which is the paradise  which is not 

said but pragmatically understood .Similarly, the use of the 

hypallage word)ٌٞجحة) referring to the state of the disbelievers 

while the intended place is (ٌْجٖة _hellfire). Thus the underlying 

http://quran.ksu.edu.sa/tafseer/tabary/sura82-aya13.html
http://quran.ksu.edu.sa/tafseer/tabary/sura82-aya13.html
http://quran.ksu.edu.sa/tafseer/tabary/sura82-aya14.html
http://quran.ksu.edu.sa/tafseer/tabary/sura82-aya14.html
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signification is "white faced will be in paradise and wicked will 

be in hellfire".  

 

2.9.Instrumental relationship )انعلاقت الآنيت): 

 

In this semantic relationship, a name of  an instrument is 

allegorically used while the effect of that instrument is intended. 

Consider the following examples: 

 

Muhammad knows five languages.                      ٌانسٍمحمد خَعح  ٝعي 

        

 

Arabs'  tongue                                                                 ٌاىعسب  نسا

              

Sword is the traitor's penalty.                                جصاء اىْايِ انسيف

                   

In these examples ,the employed hypallage 

words(ِاىعةةةةٞ ,ىعةةةةاُ,اىعةةةة) all refer to instruments  .The 

words"ِىعاُ،اىعة"for example, refer to the instrument of speech 

which is the tongue. Similarly, the word" ٞاىعة" is used to refer 

to an instrument of killing which is a sword. By mentioning the 

instruments names, the communicator intends to refer to the 

pragmatic meaning of the instrument words. Thus the 

underlying or pragmatic meanings of the hypallage 

words(ِاىعةة_tongues, _ىعةةاُ  tongue)are (ىغةةاخ_languages  , ىغةةح_ 

language )and the underlying or pragmatic  meaning of the 

hypallage word( ٞاىعة_sword)is(اىقرةو_killing) .Thus ,they can be 

read as: 
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Muhammad knows five languages.                      ٌنغاثمحمد خَعح  ٝعي 

        

 

Arabs'  language                                                               اىعسب  نغت

              

 

 killing is the                                                 انقخيييم جةةةصاء اىْةةةايِ

traitor's penalty. 

 

The instrumental relationship is found also in the glorious Quran 

as in the following verses: 

 

ظُ٘هٍ إلََِّّ ) ذعاىٚ الله ق٘هٝ  ِ زَّ ٍِ ا أزَْظَيَْْا  ٍَ َٗ  ٌِ ٌْ ت بهِِسَا ُٖ َِ ىَ ِٔ ىِٞثَُِّٞ ٍِ ْ٘ ِ َٝشَةاءُ  قَ ٍَ  ُ فَٞؼُِوُّ ا َّ

ِ ٍَ دِٛ  ْٖ َٝ َٗ 

 

ٌُ ()إتسإٌٞ:  َ٘ اىْعصَِٝصُ اىْحَنِٞ ُٕ َٗ  (َٗٝشَاءُ   

 

We sent not a messenger except (to teach) in the language of 

his (own) people, in order to make (things) clear to them. Now 

Allah leaves straying those whom He pleases and guides whom 

He pleases: and He is Exalted in power, full of 

Wisdom(Ali,1989:620) (Ibrahim:4)                .                             

                                                     

 

 ( 2ٔ()الأّثٞاء: اىْاض ىعيٌٖ ٝشٖدُٗ أعيٍ قاى٘ا فأذ٘ا تٔ عيٚ) ذعاىٚ الله ق٘هٝ 

 

) They said, "Then bring him before the eyes of the people, that 

they may bear witness)(Ali,1989: 835)(Al-Anbiya:61) 

 
In these Quranic verses, Almighty Allah uses instrument 

hypallage words(ُأعةِٞ,ىعةا)but the intended meaning is the effect 

of these instruments. Thus, the word(ُىعةا)means (ىغةح)and the 

word(ِٞأع) means (أّااز)since the eye is the instrument of vision. 

3.The Translation of the Holly Qur'an: 

http://library.islamweb.net/newlibrary/display_book.php?idfrom=3650&idto=3650&bk_no=132&ID=1599#docu
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There is too much literature about the translation of Qur'anic 

text into English . Most scholars " Arab and non-Arab" who are 

interested in religious translation would not find any difficulty 

to prove the untranslatability of the Holy Quran into English 

(Siddiek,2012:18). Ilyas(1989:89)points out that translating 

religious texts requires an additional consideration to be 

respected besides those associated with literary translation, i.e. 

sanctity of the text. He adds , the meaning of  a religious text 

cannot easily be determined, since the textual material of the 

religious texts is marked with many ambiguities 

(ibid).Aziz(1999:111)believes that the translator of religious 

texts belongs to a special class of translators and the translator 

of such texts must believe in or at least sympathize with the 

message expressed in the text. He adds ,the translator must be 

thoroughly familiar with various nuances of the words which he 

intends to translate (ibid). According to Ashaer(2013:1), a large 

number of translations of the Holly Quran carried out by 

Muslims and non-Muslims from different tongues and cultures 

is found in libraries and book stores. He thinks that the large 

number of translations for the same book raises the question of 

why all the translations are not the same and he believes that it 

is due to the highly elevated language of Quran and the Arabic 

language used in its verses which is full of  rhetorical 

devices(ibid). In fact, all translations of this type of texts are 

religiously unbinding, although they are very useful in that they 
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help the believer to understand the divine message, they cannot 

replace the original text which every believer must use when he 

practice his religion Aziz(1999:111). 

One can conclude that the translation of the  glorious Quran  can 

be  a real challenge for every translator since the glorious Quran  

employs many stylistic, linguistic and rhetorical features that 

grant it its effective and sublime style which needs very special 

treatment due to the various differences that exist between the 

two languages involved ,i.e. the TL and  the SL  . 

     

: iscussionD and Analysis ataD4.   

To verify the validity of the hypotheses of the study ,the English 

translations of (6) Qur'anic texts  including(hypallage words) 

were chosen carefully to show the areas of difficulty . The 

selected texts then have been explained and assessed in order to 

achieve the goal of the study. 

The translators selected for data collection are both Muslim and 

non-Muslim who devoted themselves to the translation of 

Qur'an in order to transmit the content and the message of the 

glorious Qur'an to the people all over the world. 

SL TEXT NO.1 

هَ فَتَيبنِ قبلَ ؤَحَدُهُمب إِوِّي ؤَزاوِي ؤَعْصِسُ خَمْساً وَقبلَ انْأخَسُ إِوِّي ؤَزاوِي قبل الله تعبلى )وَدَخَمَ مَعَهُ انسِّجْ.1

صدق الله انعظيم. (ؤَحْمِمُ فَىْقَ زَؤْسِي خُبْصاً تَإْكُمُ انطَّيْسُ مِنْهُ وَبِّئْنب بِتَإْوِيهِهِ إِوَّب وَساكَ مِهَ انْمُحْسِنِيَن

 .( 36)يىسف:
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HYPALLAGE 

WORDs 

TRANSLATORS 

 
GIVEN RENDERINGS IN TL 

 

 

 

راً ُ  ًْ  أعَْصِر خَ
 

Ali pressing wine 

Asad pressing wine 

Rashad making wine 

Rodwell pressing grapes 

Sarwar brewing wine 

Discussion: 

According to Al-Sabūni( 1981:53,vol-2 ),the lexical item  ) ًسا َْ  is used to(خَ

refer to future relationship or considering what will be. The hypallage 

word    " ًةسا َْ  is used in this verse allegorically in its non intrinsic " خَ

meaning and the intended meaning is " "عْثةا" the substance which is 

pressed for wine making. Ali and Asad have succeeded in keeping both 

the meaning and the beauty or the aesthetic effect of the text by providing 

"pressing wine" in TL text .Thus ,they kept the allegorical use of the 

word "wine"  plus giving the lexical clue "press" that designates the non-

occurrence of the intrinsic meaning of the hypallage word "wine" without 

any loss of meaning in TL. Rashad, on the other hand ,could keep the 

hypallage word "wine _ ًةسا َْ   but his translation seems to be ambiguous " خَ

because of the use of the word "making" before  the word "wine" instead 

of using the word "pressing". The word "pressing_أعظةس" is used, as 

mentioned above, as a lexical clue that prevents the occurrence 

of the intrinsic meaning of the word "wine". Thus, the receiver 

of the text can easily know that the communicator intends 

something else because we do not press wine but we press 

grapes to make wine. The word "make" which used by Rashad 

can not fulfill the same function of the word "press" as a lexical 

clue because "pressing " is one stage of wine making  ,i.e.  
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"pressing grapes". Also, we cannot say "pressing wine"  non-

allegorically but we can allegorically. In the same time ,we can  

say "making wine" non-allegorically but we can not 

allegorically .Moreover, if we retrieve the non-allegorical 

meaning of the word "wine" the expression with the gerund 

form of  the verb "press" would be like "pressing grapes" while 

with the  verb "make" would be "making grapes" which is not 

acceptable since we plant grapes not make it. Rodwell could 

keep the meaning but he lost the beauty of the text because he 

used the word " grapes" instead of the hypallage word " ًةسا َْ  "  خَ

which is used allegorically to refer to grapes. Sarwar, on the 

other hand, committed a notable mistake in his attempt to 

translate the hypallage word" ًةسا َْ  Although he provided the." خَ

word" wine" in TL text as a hypallage word equivalent, but  he 

used the word" brewing" instead of "pressing". It is worth 

mentioning that the word "brewing " is used  to refer to the 

process of making beer only  not for making wine. Thus this use 

of verb –noun collocation in English is not correct . 

Consequently, the translator made us confused whether the  

intended is wine or beer. And if he intended to refer to wine, the 

translator had to change the verb "brew" by "press" to make it 

collocationally correct. One can consider the translations of Ali 

and Asad the best among other translations. 

   SL TEXT NO.2                                                                                
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مُ اننِّسَبءَ فَبَهَغْهَ ؤَجَهَهُهَّ فَهَب تَعْضُهُىهُهَّ ؤَنْ يَنْكِحْهَ ؤَشْوَاجَهُهَّ إِذَا تَسَاضَىْا وَإِذَا طَهَّقْتُ)قبل الله تعبلى .2

 .(232)انبقسة:  صدق الله انعظيم.(    بَيْنَهُمْ بِبنْمَعْسُوفِ

HYPALLAGE 

WORD 

TRANSLATOR 

 
GIVEN RENDERINGS IN TL 

 

 

 

 ٍَّ   أزَْوَاجَهُ
 

Ali their(former) husbands 

Asad other men 

Rashad their husbands 

Rodwell their husbands 

Sarwar their(previous) husbands 

Discussion: 

 According to Al-Sabūni( 1981:149,vol-1 ),the lexical item" 

 their husbands" is used to refer to the past semantic" "أشٗاجٖةِ

relationship .Thus ,in this verse Almighty Allah tells us that 

when  the waiting period of the divorced women has ended, we 

(as their relatives) must not prevent them from marrying their 

former husbands again if they might reach an honorable 

agreement .Ali, Rashad, Rodwell and Sarwar succeeded in 

translating the verse into TL without any loss of meaning. 

Rashad and Rodwell not only have succeeded in keeping the 

meaning of the original text but also they could keep the beauty 

and the aesthetic effect of it by providing hypallage words that 

used allegorically in their non-intrinsic meaning in TL "their 

husbands-ِأشٗاجٖةة".Ali and Sarwar could keep the original  

meaning but they lost the beauty or aesthetic effect of the text by 

providing words like "previous and former" before the lexical 

item "husbands". Thus ,they could not keep the rhetorical use of 



 2102شباط (  2(  العدد )24مجلة جامـــعة تكريت للعلوم الانسانية  المجلد )

 

83 

 

the language in TL text .Asad, on the other ,could not keep the 

original meaning nor the rhetorical use of  the language by 

providing a wrong translation for the hypallage word"ِأشٗاجٖة 

,their husbands" .Asad wrongly translated "ِأشٗاجٖة"into "other 

men" which doesn't mean their former husbands as the verse 

says. One can consider the translations of  Rodwell and Rashad  

for  this verse to be the best among other translations. 

SL TEXT NO.3 

 .(22)اننسبء: صدق الله انعظيم (وَمَه قَتَمَ مُؤْمِنًب خَطَئًب فَتَحْسِيسُ زَقَبَتٍ مُّؤْمِنَتٍ) تَعَبنَى اللهيقىلُ   .3

HYPALLAGE 

WORD 

TRANSLATOR 

 
GIVEN RENDERING IN TL 

 

 

 

  رَقبَتَ  

Ali A believing slave 

Asad A believing soul 

Rashad A believing slave 

Rodwell A believing slave 

Sarwar A believing slave 

 

Discussion: 

 

According to Al-Sabūni( 1981:298,vol-1 ),the lexical item ( زقثةح 

:neck  )is used to refer to the liberation of a believing slave from 

bondage by purchasing the slave from his or her owner. Islam 

wanted by this to eliminate the phenomenon of slavery and 

eradicate it. However, this use of the lexical item is culture 

specific because the infidels used to tie the hands of the slaves to 

their necks  by chains ,so Almighty Allah referred to the 

liberation of the neck while the whole body is intended. On the 

other hand, we cannot find such use of the lexical item "neck" in 
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English. Instead, the word "head" is used for part –whole 

relationship. In order to indicate the cost or amount is for each 

person in particular group, English language uses " head", e.g. 

"this simple dish costs  less than $1a head" (Advanced Learner's 

English Dictionary:669-70). Accordingly ,no one of the 

translators could keep the allegorical use of the word              

 which is used to refer to the part –whole hypallage(  neck:زقثةح)

semantic relationship. Some of the translators provided "a 

believing slave " in TL text as a translation equivalent which 

lead to the loss of the beauty of the text and its aesthetic effect. 

It is worth mentioning that the use of the word "soul" by Asad 

was an excellent attempt to keep the part-whole relationship and 

the allegorical use of language even he used an abstract item " 

soul ّفةط _   or زٗح " as an equivalent to the concrete item"زقثةح 

_neck" in TL and one can consider it as the best among other 

translations provided  .  

                     

                                                                

SL TEXT NO.4 

                                                   صادق الله انعظاايم ( وَانهَّاهُ ؤَعْهَامُ بِمَااب يَكْتُمُاىنَ    ِۗ هُاىبِهِمْ  يَقُىنُاىنَ بِااإَفْىَاهِهِمْ مَاب نَايْيَ فِااي قُ   )قابل الله تعابلى   . 4 

 .(167آل عمسان:   )

HYPALLAGE 

WORD 

TRANSLATOR 

 
GIVEN RENDERINGS IN TL 

 

 

 

Ali with their lips 

Asad with their mouths 

Rashad with their mouths 
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 Rodwell with their lips بأِفَْىَاهِهِىْ 

Sarwar they speak words  

 

Discussion: 

According to Al- Sabūni(1981:242  )the lexical item(ٓفةةا-mouth) is 

employed  allegorically by Almighty Allah to refer to "ُىعةةا 

_tongue" which is the main organ of speech and its place is in 

the mouth. This was fulfilled  through the hypallage place 

semantic relationship in which the place is mentioned while the 

people or things that are in that place are pragmatically 

intended. Asad and Rashad have succeeded in translating the 

verse into TL without any loss of meaning. They not only have 

succeeded in keeping the meaning of the original text but also 

they could keep the beauty and the aesthetic effect of it by 

providing hypallage words that used allegorically in their non-

intrinsic meaning in TL "their mouths". On the other hand, Ali 

and Rodwell used the lexical item "lips" in TL as an equivalent 

for the hypallage word"ٌٖٕأفة٘ا " which is used to refer to the 

place of tongue which is pragmatically intended by  Almighty 

Allah. Thus, their translation notably wrong because they have 

employed the lexical item "lips" which is not the place of tongue  

the main  organ of speech that exists in mouth which is the place 

mentioned in the verse by Almighty Allah . Sarwar has 

translated the hypallage lexical item     "ٌٖٕأفة٘ا " into "they speak 

words" without any reference to the rhetorical use of language 

and consequently ,the loss of the aesthetic effect occurred even 

he could keep the meaning of the original text. One can consider 



 2102شباط (  2(  العدد )24مجلة جامـــعة تكريت للعلوم الانسانية  المجلد )

 

86 

 

the translations provided by Asad and Rashad the best among 

other translations.  

 

SL TEXT NO.5 

   5 .قبل الله ) ؤَوْ كَصَيِّبٍ مِهَ انسَّمَبءِ فِيهِ ظُهُمَبثٌ وَزَعْدٌ وَبَسْقٌ يَجْعَهُىنَ ؤَصَببِعَهُمْ فِي آذَاوِهِمْ مِهَ 

( 12) انبقسة:.َمُحِيطٌ بِبنْكَبفِسِيه انصَّىَاعِقِ حَرَزَ انْمَىْثِ وَانهَّهُ  

HYPALLAGE 

WORD 

TRANSLATOR 

 
GIVEN RENDERINGS IN TL 

 

 

 

 أصََابِعَهُىْ 

Ali (press) their fingers 

Asad (put )their fingers 

Rashad (put) their fingers 

Rodwell (trust) their fingers 

Sarwar cover their ears 

Discussion:  

According to Al-Sabūni (1981:37,vol.1)the lexical item(ٌٖأطةاتع 

–their fingers)is employed allegorically by Almighty Allah to 

refer to "fingertips_الأّاٍةو"through the hypallage " whole to part"  

semantic relationship .The communicator employs a lexical item 

that refers to the whole but he or she only wants to refer to a 

limited part. In the above verse, it goes without saying that one 

does not thrust his  or her whole fingers in his or her ears in 

order not to hear something. In fact, our cognitive faculties and 

common sense lead us to such belief or the impossibility of such 

a thing. Ali, Asad, Rashad and Rowell provided "their fingers" 

as a translation equivalent in TL text. All of them could keep the 

rhetorical use of language and the hypallage semantic 
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relationship expressed by the whole to part relation 

between"أطةةةةاتر,fingers" and "أّاٍةةةةو,fingertips" .The only 

difference between the translation provided by Asad and Rashad  

and the translation provided by Ali and Rodwell in what 

concerns this expression is the use of the verbs before the noun 

phrase "their fingers". Asad and Rashad  used "put" as a 

translation equivalent to the Arabic verb"ٝدعةو " while Ali and 

Rodwell used "thrust ,press". In this verse, Almighty Allah used 

the hypallage word"أطةاتر"as a kind of exaggeration in meaning 

because the disbelievers were not only putting their fingertips  in 

their ear but also pressing them strongly in order not to hear 

.Thus, the use of the verb "thrust" which means "strong press" is 

the suitable one .Therefore, the translation provided by Rodwell 

in what concerns this expression is the best among other 

translations. As for Sarwar, the translation provided for the 

hypallage lexical item"ٌٖأطةةاتع"is not clear and there is no 

reference to the hypallage word "fingers" nor to the semantic 

relation between the whole "fingers_أطةةةاتر "and the part 

"fingertips_الأّاٍةةو". Sarwar, moreover, provided "cover their 

ears" as translation equivalent for "ٌٝدعيةةُ٘ أطةةاتعٌٖ فةةٜ أذاّٖةة "in 

which the Arabic preposition "ٜفةة" is wrongly replaced by 

"cover" which means to put something over something not to 

put something in something. We ,as receivers of Sarwar's 

translation, are left without knowing by what the disbelievers 

covered their ears since no means is mentioned and everything 
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is left for our guess since there is no reference to fingers or 

fingertips in  the translation provided. To cover their ears might 

mean using hand palms to cover them not the fingers, thus the use of the 

verb cover is not correct with fingers in such context.  

SL TEXT NO.6 

 :   آل عمسان(112) صدق الله انعظيم)ِ وز.قبل الله تعبلى  )إِنَّ انهَّهَ عَهِيمٌ بِرَاثِ انصُّد6ُ

HYPALLAGE 

WORD 

TRANSLATOR 

 
GIVEN RENDERINGS IN TL 

 

 

 

 انصُّدوُر

 

Ali hearts 

Asad hearts 

Rashad innermost thoughts. 

Rodwell breasts 

Sarwar hearts 

 

Discussion: 

 

According to Al-Sabūni (1981:225,vol.1),the hypallage 

word"اىظةدٗز"is allegorically employed by Almigmty Allah in 

this verse to refer to the place of heart which is the chest but 

what is intended is not the place but the thing which is in that 

place ,i.e. the heart . This is achieved through place hypallage 

semantic relationship. Ali, Asad and Sarwar,in their attempt to 

translate the hypallage word"اىظةةدٗز " , have succeeded in 

keeping the meaning of the original text but they could not keep 

the beauty and the aesthetic effect of  it by providing the word 

"hearts"  in its non-allegorical meaning as an equivalent for the 

Arabic  hypallage word "اىظةدٗز"that used allegorically in its 

non-intrinsic meaning in SL text to refer pragmatically to " ية٘بق  -
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hearts " .Rodwell, on the other hand, provided "breasts" as an 

equivalent in English  for the Arabic hypallage word"اىظةدٗز " 

that refers to the place of heart and pragmatically intends it. 

Accordingly ,he succeeded in conveying the meaning of the 

original text as well as its aesthetic effect by the  employment of  

the  hypallage word "breasts" that used allegorically in TL text 

as its counterpart lexical item used in SL text"اىظةدٗز" to fulfill 

the same function. As for Rashad, the Arabic hypallage 

word"اىظةةةدٗز" was translated into English as "innermost 

thoughts". By giving such translation , Rashad wanted to refer 

directly to what is in hearts not what is in chests or breasts 

according to hypallage place semantic relationship. Thus, we 

cannot find  in Rashad's translation  any exact reference to hear 

or to its place due to the use of "innermost thoughts" which have 

no specific place in a human being's entity if we consider the 

following different opinions about the innermost thoughts: 

Partridge (2009:47)for example, believes that the brain is the place 

where one can find the innermost thoughts. While Boyd and 

Larson(2005:217)believe that the innermost thoughts are in the soul, 

Malik(1997:639) on the other hand, thinks that the innermost 

thoughts are in mind. Now, the problem is where one can find the 

innermost thought .Are they in brain, soul, mind or heart? 

Consequently ,Rashad could not convey both the aesthetic effect of 

the original text nor the exact meaning intended. One can consider 

Rodwell's translation the best among other translations provided.      

5. Conclusions: 
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The study concludes the following: 

1. Allegorical use of  lexical items in the Glorious Qur'an is 

very common and well-known by Arab rhetoricians. 

2. Some translators managed in differentiating between the non-

allegorical intrinsic meaning of a lexical item used as 

hypallage word in some Qur‟anic verses and its hidden 

intended meaning whereas others did not. 

3. Having a good background knowledge about the nature , 

function and semantic relationships of hypallage is of a 

crucial importance for those interested in the translation of 

the Glorious Qur‟an. 

4. Some translators managed in conveying the same meaning of 

the original text into TL text but they could not keep the 

aesthetic effect of TL texts as a result of their resort to find 

non-allegorical equivalents in TL . 

5. There is a great loss of rhetorical use of language in the 

translated text and meaning is given great importance over 

the aesthetic effects of the text. 

6. In most cases ,the translators could not provide the exact 

equivalent in TL text in what concerns hypallage place 

semantic relationship where the place name is mentioned and 

the people or things in that place are intended as in the 

translation of " ٌٕٖاف٘أ  ."اىظدٗز", " 

 

7. Some translators provided wrong translations due to their 

misunderstanding of the hypallage semantic relationship or 
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the intended meaning ,e.g. the translation provided by Asad 

in translating"ٌأشٗاجٖة" which is used to refer to hypallage past 

relation or considering what was. Asad wrongly 

translated"ٌأشٗاجٖةة" into "other men" while the intended 

meaning is "their former husbands". 
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شارة إ َكهيسيترسم إنً انهغت الإحرجًت انًجاز انً يشكلاث

ٌ انكريىآإنً حرجًت انقر  

 انًسخخهص

ٛ عيةٚ اىَدةاش اىَسظةو سجَةح اٟٝةاخ اىرةٜ ذحرة٘اىَرعيقةح تر خنلاذثح  اىدزاظح اىحاىٞح فٜ اىَش

اىعثازاخ اىَداشٝح  ذٌٖ ذسجَحتح  الَّظرساذٞدٞاخ اىرٜ ٝرثعٖا اىَرسجَُ٘ فٜ ٍحاٗلَّ فؼلاً عِ 

ٝح ٗمٞ  أُ إَٕاه ٕرا الأظي٘ب اىثلاغٜ اىٌَٖ قد ٝ دٛ إىةٚ ذسجَةح غٞةس دقٞقةح ّنيٞصإىٚ اىيغح الإ

                                                                                             ٝظعة فَٖٖا.    أٗ 

ىَثو ٕرٓ اٟٝاخ لََّٝنِ اى٘ط٘ه إىٖٞا تدُٗ الَّعرْاء ٗتشةنو  ذفرسع اىدزاظح أُ اىرسجَح اىدقٞقح

َٝنِ اى٘ط٘ه إىٖٞا فقؾ عْدٍا ذعرثده اىنيَاخ  َداشٛ ىينيَاخ.إُ اىرسجَح اىدقٞقحجٞد تاىَعْٚ اى
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َسظةو إىةٚ اىيغةح اىٖةدف اىَداش اى خشٝح ىيغح اىَظدز تعثازاخ ٍداشٝح أٗ تشنو أدق تعثازااىَدا

.                                                                                ّفعَٖا اىَعْٚ ٗاىرأ ٞس اىرٜ ىٖا  

اىيغةة٘ٛ اىَسظةةو  جةةو اى٘طةة٘ه إىةةٚ غاٝةةح اىدزاظةةح ٗطةةحح فسػةةٞاذٖا،ذَد دزاظةةح اىَدةةاشٍٗةةِ أ

ىيغةة٘ٛ ّظةة٘ص قسآّٞةةح  ذحرةة٘ٛ عيةةٚ أظةةي٘ب اىَدةةاش اظةةرح ٗتشةةنو ٍنثةة  ٍٗةةِ  ةةٌ ذةةٌ اخرٞةةاز 

 جو فحظٖا ٗذقَٖٞٞا.اىنسٌٝ ٍِ أ ُاىَسظو فٜ خَعح ذساجٌ ىيقسآ

 

 


