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Hamza/ in the Glorious Quran and Their Render-

)) /hamza/ in the Glorious Qura'n and how they are realized in 
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1.1 -Introduction

Parts of speech in Arabic are three as divided by Arab grammarians. 

They are  (the noun),  (the verb), and (the particle).

 (the noun) is a word that has a meaning in itself not related 

to time like  (Mohammad),  (a horse),  (a book), etc… 

 (the verb) is a word which is also meaningful by itself but related 

to time whether in the past, present or future as in:  (went),  

(go), and  (will go).  (the particle) is a word which is neither 

a noun nor a verb (Kaylani, 1958: 10; Ibn -Ya›eesh, 2001: 70). This 

 is too general. Arab grammarians and scholars 

(the particle), as 

explained in detail in the next sections.

1.2 -Particles of meaning as a part of speech

Literally, the word  (al. harif) in Arabic means the edge or side 

of something such as: the edge of the river, the edge of the mountain 

(Anees et al. 1990: 165; Yacob, 2006: 214 -217.

Linguistically, the word  may refer to both  

(the alphabetical letters) ( ) and (the particles of 

meaning) so  is of two types:

(harif al -mabna), lit. «the letter of construction»: which 

forms with other letters a word. This term is also applied to «the 

alphabetical letters» (Mustafa et al, n. d. , Vol. 1: 167).

1.  (harif al -maana), «the particle of meaning»: which has 

a meaning that appears only when arranged in a sentence (Al-

Ghalayeni, 1966, Vol. 3: 254).

2. When Arab grammarians, however, say that Arabic speech is  

(the noun),  (the verb), and  (the particle), by  here they 

mean «the particles of meaning «not  the 
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alphabetical letters» (Ataa, 2000: 6).

In short, both the particles of meaning and the alphabetical letters 

are termed  in Arabic. But the one that is considered to form 

parts of speech with the noun and the verb is (the particles 

of meaning) only.

1.3 -How to recognize the particle from other parts of speech?.

Differentiating between the Arabic parts of speech, viz. the noun, 

the verb and particle has been a matter of a long debate among Arab 

grammarians. They have mentioned a number of characteristic features 

that can distinguish between these parts of speech. These features are 

either formal or functional. Our concern in this section will be restricted 

marked.

To begin with, Arab grammarians draw a distinction between 

differentiate between the parts of speech.

The noun can be used to inform about someone or something, and it 

can also be informed about. For example, the noun  (Muhammad) 

in  (Muhammad is the messenger of Allah) is informed 

about i. e. spoken about, as being , which is also a noun being 

used to inform about someone who is . This feature is functional. 

Subjectivity is another functional feature by which the noun is known. 

That is, the noun can serve as the subject of the sentence as in  

 (Muhammad is clever). The noun can also act as the object of the 

sentence as in  (I bought a book). Moreover, the noun can act 

as vocative, for instance, (O Muhammad).

There is no doubt that both the verb and the particle do not have 
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such features.

As far as the formal aspects are concerned, there are several 

features that can mark the noun. Taking number into consideration, 

the noun can be singular, dual or plural such as:  [a book 

 (the) can be 

 (the 

book). The can be further replaced by a pronoun in a sentence or a text, 

a reference either anaphsorically or cataphorically, for instance,  

 (Muhammad›s book –his book). A very important feature, 

among others, that distinguishes the verb from other parts of speech 

is conjugation. These characteristic features of noun and verb are not 

found in particles. Consequently it is easy to distinguish the particles 

from other parts of speech.

1. 4 -Particles of meaning and different viewpoints

Many Arab scholars have studied the particles of meaning over 

centuries. They have paid great attention to them since these particles 

play essential roles in the structure of language and in determining 

meaning. How these scholars view the particles of meaning is a matter 

of controversy. The main point of difference is mostly whether these 

particles have meaning by themselves or not.

One of the oldest views is adopted by Seebe wayh. He (1988, Vol. 1: 

that the noun and the verb signify. It is obvious, however, that he does 

not use the term “ » (particle) when referring to this phenomenon, 

as it is explicit in his words. shows the importance of these particles as 

devices of showing relationships between the parts of the sentence, i. e. 

, to relate what comes before the particle to what comes after it.

The following example can make this point clear: In saying «  
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» (I passed by Zayd. ), the meaning of « » (passing by) is related 

to « » (Zayd) by means of the particle «

the particles introduced by has been common among scholars and 

grammarians for a long time.

This is what Al -Jami (n. d: 286) means by his concept of 

«independence of understanding», when he distinguished the noun and 

the verb, as having independent meaning, from the particles, as being 

not independently understandable.

Al -Astrabadi (1978, Vol. 1: 73) says: «the particle is meaningless 

when occurs alone. » He adds that the meaning of the particle exists in 

words other than in it.

Al -Muradi (1983: 21) believes that the particle is «a word that 

indicates a meaning in other words only». He explains «the particle 

is a word» and excludes what is not a word such as the alphabetical 

letters.

indicates a meaning in other words not in itself.

Al -Zamakhshary (1993, 379) attempts to stress the function of 

the particle as a connective device between the different parts of the 

sentence. He states: «the particle is what indicates a meaning in other 

words, and it must accompany a noun and/ or a verb.

Al -Fakihi (1996, 51) holds the same idea when he says that the 

particle is what does not signify a meaning in itself only.

Ibn -Ya›eesh (2001: 447) speaks of the particle as to make sense in 

words other than it. He argues that 

There are still a large number of scholars who treat the particle 
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as what refers to a meaning in words other than in it. Among them: 

Hassan (I, 1966: 68) Ibn -Hisham

(1984: 14), Al -Rumani(1984: 76), and so others who all adopt the 

same view.

There is also a third group of scholars whose ideas are almost 

completely different from the ones mentioned earlier.

Al -Syuooti (1984, Vol. 3: 2) suggests that the particle does signify 

a meaning by itself.

Al -Ghalayni (1966: 254) regards the particle as « what has a 

meaning that appears only when arranged in a sentence. He thus 

admits that the particle has a meaning in itself, but a clear one. This 

meaning comes to light, according to him, when the particle occurs in 

a sentence. So, he asserts the existence of meanings in particles, but 

these meanings are not understandable in isolation.

To sum up. The particle is a word that indicates a meaning in other 

words only. It is thus meaningless by itself. Accordingly, there are no 

meanings in  (from), etc.. Their meanings 

are included in the content of another word to which the particle is 

attached. i. e. , the particle as a linguistic structure is empty. Moreover, 

they are termed particles of meanings because they join the meanings 

of the verbs to the nouns, or because they indicate meanings.

Semantically, particles of meanings are treated like any utterance 

in the sentence. They can be used both in reality and metaphorically.

Most Arab grammarians are almost of the view that unacceptability 

feature that can characterize the particle. The particle thus can not be 

used to inform about someone or something. Nor can it be informed 

about. It can not serve as subject, object, vocative, etc. In addition, the 
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particle is not conjugated.

that can distinguish the particle from the noun and the verb. This 

feature is that the occurrence of a particle with a noun only or a verb 

only makes no sense as in:

 (from Ahmad)  (do writ?)

The second example appears to indicate a complete meaning, but 

this is if we consider that the subject (noun or pronoun) is concealed. 

These two elements  without an implied subject make no sense.

In the case of vocative as in (O Mohammad), it is said that the 

particle (ya) acts for a verb, i. e. it implies the meaning of I call 

you (Mohammad).

What has been mentioned is a brief account of the most 

distinguishing features that can make the particle recognizable from 

the other two. We have not tackled all the features, but the most 

common ones that have been mentioned by Arab grammarians over 

centuries.

2.1 -Interrogation in Arabic

Interrogation in Arabic is referred to as «Istifham». The main 

purpose of “Istifham” is to inquire about something which was 

unknown to the inquirer.

The particle/ / hamza is the major particle of interrogation. There 

is a high occurrence of the particle hamza in the Glorious Qur›an 

and it outnumbers all other interrogative particles. In addition, the 

other particles.

and assumption  (Ibn -Hisham, 1987, Vol 1: 15).
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covers the two functions. (Ibn -Hisham, 1987, Vol 2: 349) By way of 

illustration, let us consider the following:

[90  ((1)) )

In this verse, the questioners have a previous assumption that the 

where the question is quite neutral. The question has no inclination 

to either answer. Subsequently, the particle /hamza/ unlike  may be 

accompanied by 

 [19 ((3)) 

((4)) *

The particle hamza subsumes all other types of interrogation. So, 

it may replace other interrogative particle without affecting meaning.

[28

 

He gave you life then He will give you death, then again will bring you 

This is equivalent to: 

2. 2 -The pragmatic functions of/ hamza/

The particle hamza may be used out of its original meaning according 

to the structure of expression and circumstances. In other words, it is 

used for reasons other than getting information (Al -Muradi 1983: 32).
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The intended function of the particle is determined by referring to 

the interpreters of the Qura’n. The use of the particle in the Qura’n 

is about to exhaust the whole interrogative functions of the particle in 

general. Moreover, the particle hamza covers more than one function 

at one time. The context may indicate the primary function. Because 

of space limits, not all the functions are tackled (for further details see 

Ibn -Hisham, 1987, Vol 1: 17 -18).

2. 2. 1 -Denial

Denial is the main function of hamza in the Glorious Qura’n. 

Sometimes, other functions are associated with this function.

1-  

This kind of denial is set forth to negate a previous claim presented 

by the addressee. The addressee is accused of telling lies.

[40  

The verse negates the unbelievers claim that the angels are females.

2-

This denial is associated with reproach and rebuke. The question 

introduced by hamza is used to rebuke the addressee for a shameful 

act committed by him.

[86  (( )

2. 2. 2- Astonishment

[72    
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while I am an old 

woman and here is my husband an old man? verily This is a strange 

thing

The interrogative form is used to indicate the surprise and the 

exclamation of the speaker. There is no answer expected. So, the 

question is equivalent to exclamatory assertion. This surprise is 

reinforced by the underlined circumstantial clause:

((    ))

2. 2. - Arousing Interest 

[15

-Muttaqun (the pious) there are Gardens with their lord underneath 

The question is used not to seek information. It is used to arouse 

interest so that the addressees are stimulated and motivated by the 

question to pay more attention to the issue discussed. This technique 

makes the addressee more eager to know the answer.

[62

The speakers think that Ibrahim did the act of destroying the idols, 

but they are not quite sure. They set forth the question to elicit confession 

 to 

emphasize the truthfulness of the action.

[18 (( 
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2. 2. 5- Order

[20

illiterates: Do you submit yourselves (to Allah in Islam)?

The question is indirectly used to get the hearer do something. 

expressed indirectly, it makes it easier for people to comply with.

2. 2. 6- Humiliation 

[41

The question is used is to humiliate the addressee. It talks about 

the addressee as something little or trivial.

3. 1- Translation and Data Analysis

This part includes the following steps. Sex questions introduced 

by the particle hamza will be investigated thoroughly. Reference to 

the interpreters of the Quran seems inevitable. The investigation 

concentrates on the additional meanings associated with the particle. 

covers the discussion and commentary on the renderings.

TEXT 1:

[44  (( ))

(Pickthall, 1996: 7)
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act of obedience to Allah) on the people and you forget (to practice it) 

(Ali, 2001: 9)

DISCUSSION

This verse is about the People of the Book and the hypocrites. 

They used to command people to pray and fast. However, they did not 

practice what they commanded others. Allah reminded them of this 

behavior. So whoever commands people to do righteousness let him be 

d, Vol. 1: 123 -124;Al -Tabari, 2005, Vol. 1: 370 -371)

This verse has two rhetorical questions. Each of which is introduced 

reinforced by the circumstantial clause: 

Without this clause, the question remains open to either 

astonishment. The second one is indirectly used to express order. So, it 

The translators adopted different methods. Translator (1) and 

Translator (3) are more faithful to the source text. These renditions 

let the addressee himself infer the pragmatic functions of rebuke and 

surprise associated with particle hamza. Translator (2) made a more 

successful shift. He used the exclamation mark to express the function 

of surprise carried over by the particle «hamza».

Concerning the second question. All of them made no shift. They 
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understanding the retoricity of the question.

TEXT 2: [27 )

 (pickthall, 1996: 521).

(Ali 2001: 740)

DISCUSSION

This verse is about the prophet Ibrahim. He said this polite and kind 

statement to his guests. Surely, this verse indicates proper manners for 

honoring guests for he brought the food to his guests quickly, while 

they were unaware that it was being prepared for them. He did not 

He prepared the best kind of food he had, a young, fat roasted calf. He 

did not place the food far from them and invite them to come close to it 

to eat. Rather, he placed it close to them and refrained from ordering 

them to eat. Instead he invited them using a kind and subtle invitation, 

 (Will you not eat?) This statement is similar to one of us saying 

to a guest, «Would you be kind and generous to do such and such›› 

(Ibn -Katheer, n. d, Vol. 7: 323 -324; Al -Zamakhri, 2008, Vol. 4: 18)

This question has a communicative function. It is set forth indirectly 

politeness. So, the question is synonymous with « ». He used the 

question to politely urge them to eat. As a rule, the negative compound 

particle which is made by the combination of the negative particle 

« » and the interrogative particle « » is used by the speaker to urge 
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the addressee to perform an act. All the translators adopted a formal 

expressed by the source question.

TEXT 3: [6

 (pickthall, 1996: 602)

(Ali, 2001: 896)

DISCUSSION

The verse is addressed to the prophet Mohammad:

Here the word Din means the Hereafter, the Recompense and the Final 

Reward. (Ibn -Katheer, n. d, Vol. 8: 387;Al -Tabari, 2005, Vol. 10: 8785)

This question is used to attract the addressee to the answer. It is 

an attention getting device. Moreover, it has a stylistic function. It is 

a procedure used to introduce a new topic. In this request, Darweesh 

(2009, Vol. 8: 423) (following Sebawih) claims that the construction 

« » is equivalent in meaning to « » (tell me). All the translators 

neglected this interpretation. They adopted a formal equivalence to 

express their faithfulness to the source text. There is no agreement on the 

meaning «

translations given to this word. A proposed rendering would be:

«Tell me about the one who denies judgment»

TEXT 4: [6  ))

(Pickthall, 1996: 593)
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) not how Lord dealt with 

(Ali, 2001: 877)

DISCUSSION

This verse talks about how Allah dealt with A’d, the people of Hud. 

These were people who were rebellious, disobedient, arrogant, outside 

of His obedience, deniers of His Messengers and rejecters of His 

Scriptures. Thus, Allah mentions how He destroyed them, annihilated 

them and made them legends to be spoken of and an exemplary lesson 

of warning (Ibn -Katheer, n. d, Vol. 8: 307;Hawa, 2003, Vol. 11: 6514)

This question is composed of two particles « » hamza and the 

negative particle « ». This negative question is equivalent in meaning 

to a positive statement « » (surely saw). The verb « » represents 

a problem because the prophet did not actually see how Allah punished 

and destroyed the people of «Ad». He either heard or might be informed 

of the «punishment». The verb « » (saw) is used to indicate that the 

act of punishment is described in a way as if it were actually seen by 

the prophet. This interpretation sheds its light on the way how the verb 

« » is transferred into English. Mistakenly, translator (1) and (3) 

did not take into account the function of the negative « »  as a time 

indicator. It makes negative in the past. Both of them used the present. 

Translator (2) successfully used the past. He preferred old English to 

make questions. He simply inverted the main verb with the subject.

TEXT 5:
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you, how ye have made of it lawful and unlawful?. Say: Hath Allah 

permitted you, or do ye invent a lie concerning Allah? .

(Pickthall, 1996: 215)

of it lawful and unlawful. Say Co Muhammad (    ) Has 

Allah permitted you (to do so), or do you invent a lie against Allah?

sustenance? Yet ye Hold forbidden some things thereof and (some 

 Say: Hath God indeed permitted you or do ye invent 

(things) to attribute to God? . (Ali, 2001: 279).

DISCUSSION

used to make lawful and unlawful. In other words, they made lawful 

what Allah has made unlawful or vice verse. This is because they are 

based on mere desires and false opinions that are not supported with 

evidence or proof. (Ibn -Katheer, n. d, Vol. 4: 192 -193;Al -Tabari, 

2005, Vol. 5: 4222 -4223)

The question is introduced by the particle « » which is accompanied 

by the particle « ». The particle « » is a matter of controversy 

and debate among interpreters. Some take it as equivalent to «or» 

in English. In other words, they regard the question an alternative 

one. Others believe that the particle «  « is the unconnected um (  

). In this case it is equivalent in English to «Nay but» denoting 

disgression. Thus, there are two questions separated by the particle 

« ». (For further details see Sebawih, 1988, Vol. 1: 169 -175).

Our analysis prefers this interpretation. Under this analysis, 
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the particle «hamza» has the function of denying. Alternatively, the 

as an equivalent to « » and using one question mark. The proposed 

rendering would be:

TEXT 6:

 )) 

 

[15     

Allah) are promised: Therein are rivers of water unpolluted, and rivers 

to the drinkers, and rivers of clear -run honey; therein for them is very 

kind of fruit with pardon from their lord. (Are those who enjoy all this) 

promised (is that) in it are rivers of water the taste and smell of which 

are not changed rivers of milk of which the taste never changes, rivers 

and pure) therein for them is every kind of fruit, and forgiveness from 

In it are rivers of water incorruptible. Rivers of milk of which the taste 

never changes; rivers of wine, a joy to those who drink; and rivers of 
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honey pure and clear. In it there are for them all kinds of fruits; and 

Grace from their lord. (can those in such Bliss) Be compared to such 

DISCUSSION

The verse talks about the description of Paradise which is promised 

for those who have Taqwa. In Paradise there are rivers of water. The 

scent of which never changes. There are rivers of milk. The taste of 

which never changes. There are rivers of wine which are delightful to 

those who drink from them. The wine does not have a bad taste like that 

of the worldly life. There are rivers of honey. The honey is of utmost 

purity and pleasant color, taste, and smell. In addition, there are all 

kinds of fruits. The verse raises this question.. Can all those blessings 

and favours be likened to those who will abide eternally in the Fire?.

(Ibn -Katheer, n. d, Vol. 7: 241 –242; Al -Tabari, 2005, Vol. 9: 

7444 –7445).

is that it can be omitted and recovered in question. This can be clearly 

seen in the following Arabic verse:

In the second part, the interrogative particle «hamza» is omitted. But, 

it can be recovered. Thus, the second part means: 

This holds for the Quranic verse. The particle hamza is omitted 

and can be understood and recovered. So, the verse is understood as 

the following:

The main function of the particle is «denying» All the translator 
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adopted a dynamic equivalence and made a successful addition. They 

all recovered the particle and put it between brackets.

3. 2- Conclusion

It seems that the additional meanings conveyed by the particle/ 

hamza/ are very imported in Arabic. Building on this, hamza questions 

associated with them. In many cases translators resort to formal 

Accordingly, many additional meanings associated with the hamza 

interrogative particles disappear. Sometime, the translators adopted 

dynamic equivalence to select the closest natural equivalence. So, they 

made certain adjustments and additions in order to make the intended 
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